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FOEEWORD 


Tiirs book has been compiled at the wish of the 
Theosophical Convention of December, 1909, and it 
is issned by fclie Ceneral Council of the T. S. The 
Council has given it its general approval and sends 
it out to the world, but for the exact presentation of 
the views contained in it, the President is alone 
responsible. 

Many friends, all the world over, have helped in 
the coUectioii of illustrative verses, and all are 
thanked for their help. 

The book is sent out with the earnest hope that it 
may contribute to the recognition of the Brotherhood 
of Iteligions, and may be useful as offering the 
material out of which may be drawn lessons for 
religious and moral instructioir in schools, where the 
achoJara are of different faiths. 

, : ^ - AjtniE BeSANT, 

pTe.nden.f, nf the Theosiqthwjil (Sometji, 
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INTEODTJCTION 


However men approach Me, even so do I welcome 
bbem, for the path men take from every aide is Mine, 

Bhagavad-Gjtf(:, iv, 10. 

all times, throaghout human history, man has 
been seai’ching for Grod, and the various Religions of 
the world are God’s answer to the search, made 
through men in whom more of Himself was manifest 
than is the case in ordinary people. These men are 
variously called Prophets, Rshhs, Divine Men, Sons 
ot God, and they may be thought of as composing 
one great Spiritual Brotherhood of God-inspired men, 
the Gnavdians and Teachers of Humanity. We 
should think of all of Them with reverence and 
admiration, whatever may be the particular religion 
to which we belong, for every one of Them brought 
the same Divine message to the world, taught the 
same fundamental spiritual truths, proclaimed the 
same changeless moral law, and lived a noble and 
inspiring life. They put the one Message in different 
ways, each choosing the way which would most help 
the people to whom He came, and which would 
develop in them the quality which the world most 
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needed ac fche time of His coming. A.t one time it 
most needed a sense of Duty and Oedei-; at another 
Parity ; at another Righteousness ; at another Beauty ; 
at another Knowledge ; at another Individuality to 
be followed by Self-sacrifice ; at another the recogni- 
tion of the Divine Sovereignty, For this reason 
religions are different; but all the differences go to 
the making of perfection, and to the enriching of the 
world as a whole. They are no^i, rherefore, differen- 
ces to be regretted, but specialtie.s to be utilised, and 
while we love ouv own religion best, we should be 
I’eady to learn what any other religion has bo teach 
us To the people of each religion the Founder of 
that religion is the dearest and the most honoured, 
and should be loved and reverenced above all others. 
But all the Founders, and all the great 'I'eacliers who 
followed Them, are worthy of onr homage : 

Through such Souls alone 
God, stooping, shows sufficient of His Light 
For us r the darh to rise by. 

Let the universal an.swer be, as in the poem : 

And I rise. 

in ancient times, the various coantries of the world 
were, from lack of the means of communication, 
much more separated from each other than they now 
are, and religions were national and local. There was 
little idea of proselytism, and a man was born into 
a religion a.s he vvas born into a country. As a man 
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might occasionally leave his native country and 
become a citizen of a foi’eign one for personal reasonSj 
so he might occasionally leave his hereditary 
religion and become a proselyte in another. But 
such cases were exceptional, and no religion made 
definite efforts to strengthen itself at the expense of 
its neighbours. 

Thus, looking back at the old nations, we see the 
Egyptians with their own religion, the Assyrians 
with theirs, the Hebrews with theirs ; the peninsula 
of India belonged to Hinduism, with Jainism as a 
divergent; then the great reform of Buddhism spread 
through It, and Buddhism sent out missionaries and 
establislied itself in other countries — the first great 
missionary movement known to history, overstepping 
the limits of country and race. Christianity, like 
Buddhism, almost left the country of its birth, and 
spread far and wide, uniting the western nations into 
Christendom, Islam, founded in Arabia, while not 
abandoning its native land like its two predecessois, 
13 the third of the great missionary religions, and 
established itself firmly in Asia. Both Christianity 
and Islam have been embraced by warlike and con- 
quering natiouaUties, and these have carried then 
religion with them and have planted it in the lands 
subdued by their arras, Zoroastrianism, long regnant 
in Persia, was driven from its home, and now sur- 
vives chiefly in Parsi colonies in India, its land ot 
refuge. 
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Sects have arisen in all the religions, and 
divide their adherents from each other in various 
matters of teaching and administration ; the Hindus 
hare their Shaivas, VaishnavaSj Shaktas, and uian\ 
subsidiary sects ; the Zoroasirians their Shatishais and 
Kadmis; the Buddhists their Mahay ana and Hlna- 
yana, and Northern and Southern Churches ; the 
Christians their Creek, Roman and noii'-Roinan 
Catholics, and Protestants of many denominations , 
the Musalmans their Shiahs and Sunnis, and many 
subdivisions under these. 

Yet as these sectarian divisions group themselves 
respectively under the banners of their different 
Faiths, as Hindus, Christians, and so on, so may alt 
the religions of the world be seen as Branches of one 
Tree of Life, the TJnivei-sal Religion, whose roots are 
struck deeply into the soil of the Divine Wisloji, and 
whose leaves are for the healing of the nations. They 
all have one treasure : the Knowledge of God, which 
IS Eternal Life. They use many methods, but all 
have one object : the helping of man through purifi- 
cation to perfection. They have the essential truths 
in common ; but, for the reason given above, diifer 
in many details and in the relative stress laid on each 

In modern days, the ease and swiftness of com- 
munication between the countries of the world no 
longer permits any religion to remain isolated and 
unaffected by its neighbours. Thought is more and 
more becoming international, cosmopolitan, and each 



JNTKODUCriON 


0 


leligion is enriching itself hy contact with others, 
giving and receiving fruitful ideas. Nor is this 
interchange confined wholly within the circle of 
living religious. Antiquarian and ai'chseological 
researches have brought to light pictorial, sculptural 
and literary relics of religions now dead, belonging 
to vanished nations and perished civilisations , 
scholarship has gathered and classified these, and has 
established on an impregnable basis of facts the 
tiuth of the fundamental Unity of Religions. 'Inhere 
aie fundamental doctrines, symbols, rites, precepts, 
which are common to all, while the lesser variants 
aie inminierable. It thus - becomes possible to 
separate the essential from the non-essential, the 
permanent from the transitory, the universal from 
the local, and to find qtcod seviyer, tpiod uhlqm; quod 
ah otmihits. When this is done, we have remaining a 
tniidamental religious and moral teaching which may 
iearie.ssly be given to the young, on the testimony 
ot the religious consciousness of Humanity, as the 
e.\pression of the facts concerning Grod, Man, and 
the Universe, borne witness to by the Elect ot 
Humanity — the loftiest and purest human being’s who 
have appeared in our Race — and mentioned also in 
living religions under the names of Vedanta, Rahasya, 
Unosis, Tasawuf, etc., as being capable of reverifi- 
cation by all who reach a certain spiritual stage of 
evolution. No other facts are declared to be true on 
■’<0 weighty and united an authority as these, an 
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a.«thorjtj stretchiiig* Wk beyond the dawti of hi&toiy 
— for ii is t'onT)d establishod and rnbng in flie oldest 
frag'tnetits yet unearthed — and constantly reinforc-ed 
by ue\y witnesses -At. the dawn of each successive 
endiisationj from Oanoes to Ainhaininat!. Nothing 
taught in history or science in oar schools is endorsed 
by Teachers so ang'tist, and so tar apart in time Hud 
space to the ordinary view ; if we are justified in 
teaching anything to our children which they cannot 
verify for theniselveSj we are justified in teaching 
them these facts of religion and this moral law. 

Each religion has its own inspired iiteratnre, t.r.j 
books written by its Prophets and Teachers ; the 
value set on this literature in different religion? is 
not the same, and varies at different epochs iu the 
history of the religion. All Hindus accept the 
Fer/aSj bat are not w'holly agreed as to rheir inter- 
pretation, certain opposing schools maintaining 
opposite readings ; they have many other Scriptures 
(ShSstras) of various ages, and of debated values. 
The Zoroastrians have their Gcifhas, with the Kkorde 
Avesta and other sacred books. The Hebrews their 
Bookft of the Law and the P*'ofhe)^. The Buddhists 
theiv 'JVipifaka, and many others. The Christian? 
their Bible; with Apocrypha of challenged authority. 
The Musalmaiis their Al Qnrm mdi liadls. All these 
books, and others belonging to dead and living 
religions, are worthy of study, and should be read 
with an open and candid, but sympathetic mind. 
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Sclioiai's aloae can decide on theit* historical autiien* 
ticity, bat the spiritual man alone can decide on 
tbeir inspirattonal value ; whatever debates may rage 
round fchair dates, clieir authors, their accuracy, men 
of all Faiths may read them as documents venerable 
from their rntimate association with human life and 
evolution, and instructive from the light they throw 
on past history. They are quoted in this book in 
support of the statements of the Universal Iteligion , 
not as int'allibia authorities, but as witnesses that the 
religion to which they belong has taught the doctrine 
in question. Each student must decide for himself 
as to the weight he attaches to any one of them. 
This question is obviously outside the scope of the 
Universal lleligion, and must be decided by the 
believer in any Faith for himself. 

'['he. doctrines of the Universal Eeligion, incor- 
porated in the several religions of the world are; 

The Unity of God — One Self-dfepeudent Life, pervad- 
ing all things, and binding them ail together in mutual 
relations and dependence. 

Tlie Manifestation of God in a universe under Three 
Aspects. 

The Hierarchies of Spiritual Beings- 
tiicarnation of Spirit. 

The Two basic Laws [of Causation and of Sacrifiee], 
'J’he Three Worlds of Human Plvoltttion. 

'{'lie Brotherhood of Man. 

Thesu doctrines, m broad outline, without deuo- 
minatinnal and sectarian details— -which necessarily 
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differ — should be iaiighfe to all children, and should 
form part of every school and college omTscuIuoi. 
Denosimafcional schools and colleges can, at their 
pleasure, add their own details for their own 
adherents, but the broad teachings, found in every 
Faith, are a eommon possession, and should be taught 
to children as such, in order that they may grow up 
broad-minded and tolerant, however strong ujay be 
their attachment to their own Faith. These common 
teachings are also the common, and aiv the oriy 
.sure, foundation for morality. They form Part .1 of 
this book. Part II contains a general basic scheme, 
underlying all sacraments, rites and crn'enionies, as 
intended to help the progress and enhance the 
happiness of living beings, accompanied with brief 
statements of the .special doctrines of the vnriou,'!, 

, religions, with their chief rites, ^vritten by Jheir 
respective adherents. Part III deals with Morals. 
The three Parts will be issued and paged sepa- 
rately, so that members of any Faith can, if they 
please, bind up the universal Parts T ami 111 with 
their own special Part 11, while the .student ‘l.r 
Comparative Religion will be glad to bind up the 
Part H of each Faith with the universal Parts 1 and 
III. School books and catecbi.sn3.9 may be based on 
the standard Text Book, and used in denouiinational 
schools with the special )*art II, or in undenomi- 
national without it. 
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CHAPTER J 
THE UNITY OF GOD 

This is the central doctrine of Religion and the one 
sure foundation of Morals. “One only, without a 
second,” says the Hindu.' “The .Lord, hefore and 
beyond whom there is no other," affirms the Zoro- 
astiian." “Hear, 0 Israel, the Lord our God is one 
Lord,” prociainas the Hebrew.’ “ There is none other 
God but one,” declares the Christian.'’ “ There is iso 
God but God, the living, the Self-subsisting,” assent,*? 
the Muslim.'^ And all other religions reiterate the 
same statement. Even .savages, who worship various 
forms, have ever behind them the “Great Spirit,” 
often described by some name which implies His 
omnipresence. 

He is Self-existent, Infinite and Eternal, the One 
Life on which all lives depend, the One Existence 
ft'om. which all existences are drawn ; “ My name is 

' ChhfuiiJdgija^UpnHi^hiu, Vl, ii, 3. 

■- Ta.-yiij, Y.wiij, 3. 

- yimy, vi, 4, 

' 1 viii. 4. 

'• Al Q'lfo/i, iii, 'A. 
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He virho hath shaped eyerything.” ' Everything that 
exists is in Him; ''In Him we live and taove and 
have our being.'’- He has been compared to an 
Ocean, whose billows are universes, whose spray is 
myriad, forms to a five, whence laiilions of sparks 
proceed, and every spark a Spirit ; to a. Tree, bearing 
innumerable leaves, and ev"ery leaf a life. He is 
vaster than Space, and in Him move the uneounted 
myriads of stars, each one the centre of a system 
He is miiuiter than an atom, for He is within every 
atom as its indwelling life. There is nothing so 
huge that it can over-stretch Him ; there is nothing 
so tiny that it can escape Him. “ Hr- hath no form 
nor colour, nor outline,” ^ hut all forms draw their 
beauty from Him, all colours are portions of His white 
Light, all outlines are expressions of His thought. 
SVhen vve see the itiimeruorial mountains, they tell of 
His strength ; when we watch the ocean, ceaseless 
in luovemeut, it speaks of His activity ; the depth of 
primeval forests at noontide is still with Hi-s silence ; 
the torrent, the .streamlet, the song-bird, the breeae- 
driven bvauchiets, are notes in His voice ; the sleek 
cattle knee-deep in odorous grasses, the fiower- 
■>pangied meadows, the reache.=i of snow, the fire of 
the sun, the cool shade of the grove, are modes of 
His beauty; He speaks in the highest Sights of the 

' Ahtiva, U?«4rr,(i t'ashf, 14, 

- .4off, xvii, 28. 

* .TfO €fr'ri,i/hn Sahtih. Socath, 1, 
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sweetest poesy, in bhe stateliness of nobiesi: prose, m 
the linked melody of exquisite symphonies, and the 
mighty harmonies of crashing chords ; He is the root 
and the end of the mystic's aspiration, aiid the 
heroism of the martyr; He whispers in the mother 
crooning over her babe, throbs in the bounding 
pulses of the youth, smiles in the shy glances of the 
maiden, soothes in the gentle hand laid on an aching 
wound; He reveals Himself through the prophet, the 
saint, and the scientist ; He is strength for the weak, 
shield for the defenceless, repentance in the sinner, 
and compassion in the righteous. He fills the 
worlds, but dwells in the heart of man. The heavens 
declare His glory but “ as one whom his mother 
oomiovtefcb,"*^ so does He comfort the sovrowful. He 
is “ the Oreatest, Best, Most Beautiful, Mightiest, 
Wisest, Best-formed, Most Exalted through Holiness-; 
giving profusely, granting much Bliss, who created 
us, who prepares U3, who maintains us, the Most 
Blissful Spirit.” He is Father, Mother, Husband, 
Friend, to the Spirits who come forth from Hire. He 
te “the perfect Spirit,” by whom “ all this i.s per- 
vaded”.'' Yet Be is greater than all nniverhe.s; 
“ I established this universe with a fragment of 
Myself, and I remain.”'* 

‘ Pti<U>ui;, aiK, i. 

^ {safah, isvi, iS. 

’ fafiita, i, 1, 

* Sfi Tf/a.'.ft Vpa/iUhit/^ iir, 9. 

' Bhaparad-Glta, .i;, 4i2. 
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W-hile fcbe fact of the Divine Dnity is the foanda- 
tion of I'eligion and morals, the realisation of it gives 
strength and siveetness to life. For man is Hi life m 
Dod’s eternity, and, sharing in His nature, lie cannot 
cease to exist. This One Life expresses itself in end 
less varieties of form, and all lives are one in Him 
Hence we are ever children in the Father’s house 
and we are all brethren. As we learn to see the 
Divine in everybody and in everything, we reali.se 
that all is moving towards a blis.sful goal. Being 
but fragments of Divinity, we are each imperfect, 
and our separate imperfections cause our dishar- 
monies ; but VV6 are fragments which are growing, 
growing towards perfection, as the Christ has 
oomtna tided : '' Be ye therefore perfect, even as your 
Father which is in heaven is perfect,” ^ To reach 
^hat Perfection the Zoroastrians pray every dawn of 
day By the help of the Best Pnritf, by the help 
of the Supreme Purity, 0 Ahura Mazda, may vvt- 
see Tboe, may we draw near Thee, may we become 
one with Thee for eternity.”® When that perfection 
IS reached, we shall have reached the Unity. 

These many Selves — superhuman, human, and 
sub-hnman — are ail fragments, of the One Self, and 
therefore destined to perfection. 

They are but broken lights of Thee,''* 

^ S. Matthew^ v, -iB, 

^Tasm, A, 12. 

Mcmofiiijit.. 
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Good is OUT inevitable destiny ; 

The one far-off diriue event 

To which the whole creation moves.’- 

For whether on this earth or on any other, whether 
in bliss of highest heaven or woe oi deepest hell, -^ve 
cannot go outside the ail-embracing circle of the 
Divine Unity, and therefore we are safe eternally 
In the beautifal language of the Hebrew singer ; 

Whither shall I go from Thy Spirit, or whither shall 
I flee from Thy presence If I ascend np into heaven, 
Thou art there ; if 1 make my bed iu hell, behold, Thou 
art there. If I take the wings of the morning, and dwell 
in the uttermost parts of the sea ; even there shall TAj”" 
hand lead me, and Thy right hand ahall hold me.* 

Moreover, since we are fragments of Divinity, we 
may find God by plunging into the pvofoundest 
depths of o-ur being, beyond our changing feelings 
and thoughts and wishes, into our Spirit, who came* 
forth from Hira and ever has his being in Him. That 
which is eternal in us, our deepest Self, ia Divine. 
Hence the Hindu Scriptures teach that as by knowing 
one clod of clay all clay is kno-wn, as by knowing one 
piece of gold ail gold is known, as by knowing one 
piece of iron all iron is knoivn— -by whatever names- 
men may call the objects made of each — so to know 
one Self really ia be know the Self, to know God.® 
Hence also the Christ declared, that to know God 

‘ Ihi,J. 

'’Fhalihs, «s-.vsix, 7 — 10. 

* Chhilmhijiia Vjtiinurfal, Vt, i, 4, 5, 16. 



14 


Ml!, USiiEKSiAL g-KIT BOOS. 


was life eternal,’ and again : “ Behold, the Kingdom 
of Bod is within you.” ‘ 

But the Divine Self may be found only by those 
whose lives are pure, who are selfless, devoted in 
heart, and concentrated in mind, Only “the pure in 
heart shall see Bod 

He who has not renounced evil ways, nor is con- 
trolled nor concentrated, nor of subdued mind, even by 
knowledge iie may not attain Him.* 

The Self must verily be obtained by the constant 
pi'actiee of truth, of devotion, of perfect knowledge, of the 
duty of a Brahma-.student. He whom the sinless devotees 
behold iiS vei-ily in the midst of the body, is of the nature 
of light and pure. ’ 

0 Men and Women 1 when your inherent passion, 
rooted in you, will creep out, aiid when sinful thoughts 
are totally destroyed, then you will be rewarded for that 
grand achievement ; therefore, gird up your loins for that 
iiigh enterprise ; otherwise, in the end you will have to 
exelaiiu : “ Alas, alas.”*' 

, Sucli is the narrow ancient way by which alone 
the paradox of S. Anselm may be solved ; " Become 
what thou art. ” 


* S.Jokii, svii, 3. 

xvii, 21. 

^ 5. Matthew, V, 8, 

* Kafka Upanifkai, I, jj, 24. 

Upanishat, ]IT, i, o, 

* Tn-iiia, liii, 7, 
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HINDU 

OuE oniy, without a second. 

Ohhslwiogya Tfpamshaf_. VIj Uj 1. 

Then was not non-existence nor existence . . , 
Tetat only breathed by Its own nature : apart from 
That was naught, 

Rg-Ve(fa, X, cxxis, 1 , 2. 

I will declare That which is to be known, Thai 
which being known imnnu-fcaHty is gained— the 
beginningless supreme Brahman. 

Bhagavad’Glta, xiii, 12, 

Unseen He see.s, miheard He hears, unthought of 
He thinks, unknown He knows. None other than 
He is the Seer, none other than He is the Hearer, 
none other than He is the Thinker, none other than 
He is the Knower. He is the Self, the Inner Ruler, 
Immortal. That which is> other perishes. 

Brliadaratiyaka Ufanishat, ill, vij, 23. 

I, O Gadalcesha, am the Self, seated in the heart of 
all beings ; I am the beginning, the middle, and also 
the end of all beings . . . Nor is there aught, moving 
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or iinmoving, fchat may exist bereft of Me . . 

Whatsoever is glorioas, goeiJ, beaiitiful and mighty, 
understand thou that to go forth froai a fragment of 
My splendour , . . Having pervaded this whole 

universe with one fragtnenc of My''seif, I remain. 

Bha^avad-Ci^ta, x, 20, 39, 41, 42. 

A.:', the omnipresent ether is not alfected, by reason 
of Its sabtlety, so seated everywhere in the body, the 
Self is not affected. 

Ibid,, xih, 82, 

When darkness was not, when there was neither 
day nor night, nor being nor not-b&ing, then was 
there the All-Blessed, even alone. None is able to 
comprehend Him in the space above, in the space 
below, in the space between. For Him whose name 
®w infinite glory there is no likeness. Not in the 
.sight abides His form ; none beholds Him wdtb the 
eye. Those who know Him, dwelling in the heart, by 
love and wisdom, thev become immortai. 

^ V 

Shvetd^hvamra d'pani^'ha-^, hr, 18 — 20. 

As the «un shines resplendent, manifesting all 
things in space, above, between, and below, so the all- 
glorioas, adorable Hod, One only, over-rules all that ■ 
exists, of His owir nature. 

Ibid., V, 4. 

The one Hod, who is concealed tn ail beings, who 
pervades ail, who is the inner Self of ail beings, the 
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Kulei* of all activities, who dwt'lk in ali beings, the 
Witness, who is Pare Thought and Immaterial, the 
only (Self-dependent ainong the many Spirits at peace, 
who makes manifest the one seed (of matter). The 
wise, who behold Hirn placed within themselves, they 
obtain eternal bliss — none others, 

Ibid., VI, 11,] ‘2, 

As the one air, when entering the world, becomes 
every nature of every nature, so the one Self, being 
of every nature to every nature, is the utner Self of 
all beings, and is also outside. 

Katha Upaniskat, IJ, v, lO. 

ilanifest, near, dwelling verily in the heart, is tJie 
great Goal ; on Him is foanded all that moves, 
breathes, and closes tlie eye?. Him you know as 
what e.'fi-st? and exists not, who is to be adored, ivho 
is beyond the knowledge of creatures, who is 
greatest, rjuminons, more subtle than the subtle, on 
whom the worlds are foanded, slid their inhabitants. 

Mii>/jilaka (Ipamska/, 11, ii, 1, 2. 

He IS great, divine, of a nature not to be conceived 
by thinking, more subtle than what is subtle; He 
shines in many ways ; He is more distant than the 
distant, and also near in this body ; for the open-eyed 
He dwellefch here, even in the heart. He is not 
apprehended by the eye, nor by speech, nor by the 
other senses, nor by devotion nor rites; but he whose 
-2 
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rea.sun is purified by the light of wisdoiUj he by 
meditation beholds Him who is partless. 

Rid., HI, }, 7, 8. 


ZOROASTRIANISM 

To Ahura Masda — the Secundiess , . . 

I sing the soug of glory. 

Akunanad Gr/thd, xxxviii. 8. 

Altura Mazda, the Seer of everything, 

Ushvad G-f/thf, xlv. 4. 

Ahura Mazda said ; 0 most Holy Zartosht, this 
portion of the Word of Honovar was before the 
Akasha, before- water, before the earth, before the 
^ cattle, before the trees, before the fire— the purifier 
of all things of Ahura. Mazda, before holy men, 
before elemental? (pevas), and wicked men, before 
the entire physical world, and before all the creations 
of Ahura Mazda of the origin of puriry. 

Yasna, xix, 8, 4. 

My first name is ' Ahrai ’ — I am. 

Ormasd Ymht, 7, 

To Thee 0 Mazda Ahfira, without an equal, may I 
sing gongs of praise. 

Yasiia, ssviii, S, 

I announce Him who is the greatest of all, 

Yasna, xiv, Q. 
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Thou First, Great Thinker ! whose splendour 
perrades all lights, who through His Intellect is the 
Creator of all, who supports righteousness, and the 
good mind. Thoa Spirdt Mazda, Thou who art ©Ter 
the same I 

Yama, xxxi, 0. 

The origin of Mezdam's being none can know. 
Except Hitnself, who can comprehend it ? 

Existence and unity and identity are inseparable 
properties of His original substance, and are not 
adventitious to Him. 

fie is without beginning, or end, or associate, or 
foe, or like unto Him, or father, or mother, or wife, 
or child, or place, or position, or body, or anything 
materia.!, or colour, or smell. 

He is living, and wise, and powerful, and inde- 
pendent, and just : and His knowledge extends over 
all that is heard, or seen, or that exists. 

.^nd (ail) existeucfr is visible to His knowledge at 
once, without time; and from Him nothing is hid. 

Tke De^atir, Book of the Prophet 

the Great AbSd, 4-8. 

Ifo'ce : These use Abura Mazda for the One. In hi& 
Essays on the Pdrda, p. l-U, Dr. Hang speaks of the more 
mystical conception of Zerouan Akerane, the One before 
manifestation, from whom Abura Mazda, the Existence- 
Wisdom, came forth. This doctrine “was comracmly 
believed in Persia, during the times of the Sasaniaua,’ ^ 
.says the learned doctor, pp. 309, SlO, but modern 
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«OOK 


Zoroastriaias rejec-t ii, and in thi« a, re oat of touch with 
the universal Religion. 


HEBREW 

I a.m that I arn , . . 1 am hath sent me to yon. 

E:rodns^ iii, 1 4. 

The Lord He is (lod; there is none else beside Him. 

DeideroiiO'niii, iv, io. 

Hear,, 0 Israel ; 'fbe Lord our God is one Lord. 

Ihid,, vi, 4. 

For who IS God save the Lord ? 

Psahnu, xviii^ dl. 

I have said, Ye are Gods; and all of you are 
children of the Most High. 

Ihl.d., Ixxxii, b. 

Among the Gods there is none like unto Thee, O 
Lord . . . For Thou art great, and doest wondrous 
things r Thoii art God alone. 

Ibid,, Is-vxv), y, 30. 

The eyes of the Lord are in every place, beholding 
the evil and the good. 

Pi'ot'erhs, xv, d. 

I am the Hrst and 1 am the last ; and beside Me 
there is no God^ 

Jmiah, xliv, 6'. 

I am thf Lord and there is none else, there is no 
God beside Me. 

Ihid., xlv, 
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1, even 1, atn the Lord, and beside Me there is no 
Saviour. 

ihid., xliii, ] 1. 

Thus saith the Hig’h and Lofty One that inhabiteth 
Eternity, whose Name is Holy. 

ihid., Ivii, 15. 

The Loi’d is the true God, He is the Hving- God, 
and a King of Eternity. 

Jeremiah, x, 10 (Kevised Version), 

He is the living God, and steadfast for ever, and 
his kingdom that which shall not be destroyed, and 
his dominion shall be even unto the end. 

Datnei, vi, 26. 

Thou shalt know no God bub Me; tor there is no 
Saviour beside Me. 

Rv^ea, xiii, 4. 

And the scribe said onto Him ; Well, Master, thou 
hast said the truth for there is one God ; and there 
is none other but He. 

iS. xii, S2. 


CHRISTIAN 

Are not two .sparrows sold for a farthing f and one 
of them shall not fall on the ground without your 
Father. Bat the very hairs of your head are all 
numbered. 


G. Mnttheir, x, 29, 30. 
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He is not far from every one of ns. Foi* in him we 
live and move and have onr being j as certain also ot 
your own poets have said : For we are also His 
offspring . . . We are the offspring of G-od. 

Acts, xvii, 27j 28, 29. 

The Spirit of God dwelleth in yon . . . His Spirit 
that dwelleth in you. 

Romans, vii), 9, 11. 

Know ye not that ye are the temple of God, and 
that the Spirit of God dwelleth in you ? If any man 
defile the temple of God, him shall God destroy ; for 
the temple of God is holy, which temple ye are. 

1 Co'nnth'ians, iii, Iti, ] 7. 

But he that IS joined unto the Lord is one Spirit, 

TUd , V), 17. 

What ? Know ye not that your body is the temple 
of the Holy Ghost which is in you, which ye have of 
God, and ye are not your own ? For ye are bouglit 
with a price ; therefore glorify God in your body and 
in. your Spirit, which are God’s. 

Ibid., vi, 19, 20. 

But to us there is but one God, the Father, of 
whom are all things, and we in Him. 

Ibid,, viii, d. 

That God may be all in all. 

Ibid, XV, 28. 
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Por ye are the temple of the living Grod j as God 
hath said ; I will dwell in them, and walk in them ; 
and I will be their God, and they shall be my people. 

2 Curinthians, vi, 16. 

God is one. Galatians, iii, 20. 

His Spirit in the inner man. 

Ephesians, Hi, 16. 

One God and Pather of all, who is above all, and 
through all, and in yon all. 

Ibid., iv, 6. 

Now unto the King eternal, immortal, invisible, the 
only wise God, be honour and glory for ever and ever, 

3 Timothy, i, 17. 

I am Alpha and Omega, the beginninsi' and the end, 
the first and the last. 

Revelation, xii, IS. 


ISLAMIC 


'IG God belongeth the East and the West ; therefore 
wherever then turnest thj'^self to pray, there is the 
Pace of God, for God is omnipresent and omniscient. 

Al Qur<hi, ii, 1 15. 

Say, We are God’s and unto Him shall we. surely 
return. 

Jhid.j 11, 157. 


Your God is one God; there is no God but He, 
the most merciful. 


Thid., ii, Hi 1. 
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Grod ! There is no God but- Ee, the Ever-living, the 
the Bver-subsistiug", Slumber seizeth fliui not, nor 
sleep To Him belongeth whatsoever is in henveu 
and on earth. Who ia he that shall iiiterceJe wifcli 
Him, unless by His permission ? He knoweth what 
hath been before them, and what shall be after them, 
and they shall not compass aught of His knowledge 
save what He wilJeth. His Throne is e.xtended over 
the heavens and the earth, and the care of chenj 
bnrdeneth Him not. And He is the High, the 
Mighty. 

Ihid., ii, 25.5. 

There is no God but God, the living, the Self- 
subsisting. 

Ihid., iii, 2. 

Ail is from God. 

Ihid., iv, 77. 

God is but one God. 

Thid., iv, Idii. 

Unto God shall ye all return. 

Ihid., V, 03, 

There is no God beside one God, 

Ihul., V, 77. 

Who feedeth all, and is not fed by any. 

fbid., vi, 13. 

8aj, Verily He is one God. 

Ib'id., Vi, !y. 

With Him are the keys of the secret things; none 
knoweth them beside-s Him.self; He knoweth that 
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which is OP. the dry land npd in the sea ; there 
talleth no leaf but He knowetb it ; neither is there a 
single grain in the dark parts of the earth, neither 
a green thing nor a dry thing, hnt it is in the 
perspicuous book 

Ihid., vi, 08. 

Mothing is hidden ftoni Wod, either ou earth or m 
heaven . 

Ihid., xiv, 41. 

Unto Hod shall ail things return. 

Ibid., xxii, 77 ; xxvii, 5. 

All beings are perishable, save His Face. 

Ibid., xsviii, 8S. 

We are nearer unto him (man) than his jugular 
vem. 

Ibid., 1, 15. 


Hod seeth that which you do. 

Ibid., Ivii, 4. 

Hod is witness over a-U things, Dost thou not 
perceive that G-od kiioweth whatever is in heaven 
and in earth ? There is no private discourse among 
three persons, but He is the fourth of them ; unv 
among five, but He is the sixth of them ; neither 
among a smaller number than this, nor a larger, but 
He is with them, wheresoever they be, . . . for Hod 
knoweth all things 


Hid., Iviii, 7, 8, 
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Saj-j Ood is One God, the Eternal G-od, 

Ibid.j csiij 1,2, 

God saith : I am the hope of whoso putteth it in 
Me,* and I am with, him and near him, when lie 
remembereth Me. 

The Sayings of Muhammad, p. 114. 

God saifch . . . Whoso seeketh to approach 

Me one span, I seek to approach one cubit; and 
whoso seeketh to approach Me one cubit, I seek to 
approach him two fathoms; and whoso walketb 
towards Me, I run towards him. 

Ibid., p. ] 14 

God saith ; 0 Man ! Only follow thou My Laws, 
and thou shalt become like ntrto Me, and then say : 

, " Be ” and behold It is. 

Ibid., p.d J.5. 

God saith; The person I hold as a beloved, I am 
his hearing* by which he heareth, 1 am his sight by 
which he seeth, and I am his hands by which he 
holdeth, and I arn his feet by which he walketh. 

Ibid., p. 115. 

There was God when there was nothing. He 
knows all things alike before and after their exist- 
ence, He is light without darkness, life rvithout 
death, and knowledge without ignorance, He is 
to-day, so He will remain for ever. 

The fifth lytulm, Muhanmad, the A*oii of j7/. 
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Thou &.VI absolute Being,' all else is but a 
phantasm. 

Jami. 

When tbou lookest well to the root of the matter, 
He is both the Seer, and the Ej^e, and the Vision. 

(-}ul?}uhi~l-Rfiz 


SIKH 

He Himself i.s One, and He Himself is many . . . ’ 
He is always convained i» all. 

V 

Japp. 

Signless, that none may cross, unreachable; ro 
object; untouched by time or action; of unborn 
essence ; from no womb ; Self-exmtent ; unconditioned j 
unwavering. 

Sorath^ i, 

Hfe Himself the formless and the form ; that One 
without qualities and with qualities. One alone is 
spoken of, 0 hfasak. That One alone is many. 

BnvanaMchri, O'ttrw, V. 

What is visible is Brahm ; what is audible ie 
Brahm ; One and One alone i« He called. 

Gnm, HI. 

His greatness the Veda doth not know ; Hrahma 
knoweth not His mystery; Avatiiras know not Hia 
limit; the supreme Lord, Parabrahman, is boundless. 

Ramhalif f-ruru, V. 
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Unmanifest Lord, iitiperceptibli; Master, tilling all 
hearts and controlling from within, wherever I look, 
there dwellest Thou. 

Efiaron, iruru, V, 

He alone is. He is in all. By a hundred laws He 
sustaineth the universe. 

Siiklamui, Guru, V , 

In every heart dwells Hari. Thus proclaim the 
Sages. 

Gm-u, IX. 



CHAPTER II 


'FHE MANIFEHTATION OF COD 
IN A UNIVERSE 

Ali Theologies have distinguished between God in 
His own Nature and God in Manifestation. Religion 
itself is not much concerned with this distinction, 
since it seeks for God and deals with man’s relation 
to Him, without troubling itself with, the metaphysi- 
cal concept.s which ’I’heology demands. These 
demands are made in ordei that the intellect may 
Snd answers to problems which confront it ; the heart 
only searches for an Object to love and to adore. 
“ The Logos of the Soul is one ” — the WosD, speaking 
to man’s Spirit, needs no explanatory ’Theology to 
justify Himself to His own. 

But religions have ever had their theologies, and 
these contain profound truths, expressed in intellect- 
ual term.s, the statement of the truths varying in 
form according to the particulai religion, and even 
the pai'ticalar teacher. Religious di.sputes rage 
around the.se intellectual tenns, not around the truths 
which thej' partially and imp«rfectly,.eKpre.ss. Spirit 
is one, but intellect is multiform, and, like a prism, it 
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analyses tlie white light ol trath into its consfciti^it 
colours, and each colour is different from the rest, 
though part of the one white light, 

A.mong these truths is that of the divine Self-mani- 
festation in a universe, and this Self-manifestation is, 
by the deepest intellectual thought, seen to be a 
Tnplicity : God shows Himself in three Aspects, in 
three fundamental Modes, as three essential Qualities 
as discharging three primary Functions in relation 
to His Universe. This fact hag given rise to the 
Trinities in many religions, ancient and niodern, and 
the Musaltuan objection to the idea of a divine Trinity 
is due to the crude and anthropomorphic present- 
ments of the idea on the one hand, and, on the other, 
to the supreme necessity, in the time and country of 
the Prophet Muhammad, to emphasise the Unity of 
God as against the chaos of deities in which the Unity 
had been lost. Stated rationally, none can raise 
objection to the truth of the Triplicity. Stated 
emotionally, its conception by the ignorant, though 
loving, worshipper may often affront the philosopher 
The Hindu speaks of the unmanifested God, Infinite 
and Absolute, the ever-changeless. Self-existent and 
uiiconditiioned, as without qualities he speaks of 
the manifested God, the Supreme Lord of the Uni- 
verse, as “ with qualities^' ; these essential qualities 
he calls Existence, Consciousness, Bliss, and he sees 
in the triplicity of the human Spirit, with his three 
qualities of Activity, Cognition, Will, the limited 
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oriimage, of the Supreme Lord, and the 
proof (^-^^iplicity of the Object whom he reflects. 
^Bs-4b6^Scj^tares of the Zoroastrian, God is said to 
Wisdom ’ and “ Bliss, ^ among many other 
qualities. The name Ahura Mazda is regarded by 
some Zoroastrians as itself containing a Trinity ; for 
Ahura means ‘ He who is,’ the Self-existent, and 
Maz = great, and Pa = to know. Others give the 
Trinity as below. A well-instructed Zoroastrian 
writes ; “ Ahura, the Life-giver, Mazda, the Great 
Thinker, and Spenta-Angra, the twin forces of evo- 
lution and involution, may be looked upon as the 
three Aspects ot the Deity in Mazdism.” So also 
has the Hebrew declared that man is made in the 


divine image, and in his inner teaching — concealed 
from the populace for the same reason which .sway ed 
the Prophet of- Arabia — he .speaks of Aui-snph, the 
One; manifesting as Kepber, the Crown, the Bliss- 
aspect of Deity, root of the Will in man ; as Binah, 
Liteiligenee, the Consciousness-aspect of Deity, root 
of Cognition in man ; as Chochmah, Universal Mind, 
the Existence-aspect of Deity, root of Activity in 
man. This is the root-truth underlying all Trinities, 
whatever names are given to their constituent parts 
in the various religions : the Father, Son and Holy 
Spirit of the Christian ; the Shiva, Vishnu, Brahma 
of the Hindu ; the Amitabha, Avalokiteshvaia, 
Manjusri', of the Chinese and Tibetan Buddhist ; the 
Ahura-Mazda, Spento (and Angro-) Mainyuah, 


Ai-inaitJ, oit the Zoroastrwn ; the Mighty, the Wi.ste, 
the Mei'cifiil of the Muealnian ; the vai-iously named 
Trinities of the Egyptian, Chaldean and other 
dea.d religions ; all proclaim with one voice this 
inner triplicity of nature displayed by Deity in 
manifestation, refiected in the triplicity of eon- 
eciouaness in the universe in which He liiani- 
tests. 'I'he three of Divinity revealine 

themselves m a. nniverse become, for the dwellers 
in that universe, three Beings j in the words of 
the famous Christian creed : “ Three Persons, but 
one (.Tod.” And, as it were behind and below all 
these, there is the deepest raetaphy.sical truth — univer- 
sal and ab.stract, true ot all universes past, present 
and to come, of which trutli all these are expressions 
in Time and Space: the One Self ; the Universe or 
Not Self, which is His Thought; Mob thinhing of it, 
or the Kelation between Thinker and Thought, by 
which the latter lives and is fruitful. 

Intellectually we cannot escape the IViplicity 
implied in manifestation, and this basic truth ha.s 
been expressed in many ways, philosophically or 
crudely, mystically or anthrojiomorphically ; the 
ways of expre.ssioi] are many, but the truth expressttd 
is ever the same, and is wrouglit into the very essence 
of our being. Rightly conceived, it can never he 
denied. 

This manifested tlod is the Root of the universe ; 
■some speak of emanation, some of creation ; what is 
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sure is fchnt there is uaag'ht but He, and the method 
and manner of His giving being to a universe is a 
secondary question. He is the Shaper, Builder, 
Architect of His worlds, and His life alone gives 
birth to thorn, preserve.^ them daring thefr term of 
existence, and recalls them out of their separation 
into His Unity when that term is over : then “ coroeth 
the end,” " tiiat God may be all in all ; ” •* or, as the 
Musalmiln has it; "All things shall perish save His 
Face.”" 

This work of bringing a universe into being, of 
gifting it with a share in His Existence, of vesting in 
it, if one may use the phra.se, a portion of His Exist- 
ence, i.s neoGa.saviIy that of Deity in His third Aspect: 
"The Spirit of G-od moved upon the face of the 
waters,” says the Hebrew;" Brahma, says the Hindu, 
is the Creator, "The Grandsire of all worlds "'I 
am the Protector, I am the Creator and Maintainer,” 
says the God of the Zoroastrian," " This is Ood your 
Lord ... the Creator of all things,” says the Musal- 
miin.® There is no dispute among religions that God 
is the source of life, that all things existing owe 
their existence to Him. This is the manifestation 
of His third Aspect ; the Christian would say of His 
third " Person 


^ 1 OorinifLia'n^, W, S4, 28. 
- Al Qtiran, sxviii, S8. 

^ Qenesifi, i, 3, 

‘ ManuamrU, i, 9. 

Tanht, 

Al Qur&n, vi, 103. 

S 
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He alone sustains and preserves the worlds, and 
the exercise of this fiinccion is what is called the 
manifestation of His second Aspect, or “ Person ”, in 
relation to His nniverse. “ He takefch care of all 
things,” declares the Musalmand By His life the 
universe is upheld,” says the Hindu. Idre Hebrew 
Scriptures ring with the proclamations of the ever- 
presence of God in His world, guiding, ruling, 
directing.^ 

And He alone, when the period of rest arrives, 
calls home to Himself the Spirits which went forth 
from Him, dissolving the worlds He formed, I 
am the Destroyer of all,” proclaims Ahur-a Mazda 
to Zoroaster.'* *^lJnto thy Lord will be the end 
of all things,” says the Prophet of Arabia, “ and 
unto God shall all things return.” ' To the Hindu, 
Shiva is the Destroyer of forms and the Liberator 
of Spirits, the final Peace and Bliss. “Thus the one 
only God , . . takes the designation of Brahma, 
Vishnu and Shiva, accordingly as He creates, 
preserves, or destroys . . . He is the Cause of 

creation, preservation and destruction. ” 

In this doctrine of the three divine Aspects— of 
God in relation to His universe — we have the 
primary truth of the divine Unity made concrete, and 

^ Al Quran, vi, 102. 

“ Bhag^avarhO^ta, vii, 5. 

^See e.g., Pmlmit, civ, cxlvn. 

Yaaht, I, 14. 

® Al Quran, ii, IS? ; liii, 43 ; Ivii, 5. 

■“ Fifh'/iit Parana, I, ii, 62. 
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applied to the primary functions of Divinity in His 
worlds. As a man may be a huabandj a father, a 
master, and is seen in one relation by his wife, in 
another by his ohildren, and in a third by his servants, 
yet in all his relations is one and the same man, ao 
is Deity, in His three Aspects as Creator, l^reserv'er 
and Liberator, one and the same Hod. He is the 
Pather of our Spirits, the Protector of our lives, the 
Source of our activities ; we come into these close 
relations with Him as individuals, while in Hi.s own 
nature we know Him as our innermost Self. 


HINDU 

Whoever knows the (lod who is without beginning 
and without end, vvho in this solid matter is the 
Creator of the universe, who is of infinite form, the 
One who pervades the universe, becomes libeiated 
from all bondage. 

Shvpfrfshvatara Vyanishat, r, T-!). 

He creates the universe, and knows the univer-se ; 
He is the Cause of Spirit, the Lord of Time, manEfe.st- 
ing qualities; he is omniscient, the Lord of Matter 
and of the conscious embodied being, the E,uler of the 
qualities, the Cause of liberation, existence a.nd 
bondage. He is like unto Himself, itnmortal, abiding 
in the form of Ruler, all-wise, omnipresent, preserver 
of this world ; there is no other fount of sovereignty. 

Ibid., vi, 15, 17. 
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When He is manifest, all is manifested after Him ; 
by His manifestation, this whole world becomes 
manifest. 

Kntha U'panishat, II, v, 15. 

Then the Self-existent, the Lord, unmanifest, bat 
making manifest the universe, appeai'ed with mighty 
power. Dispeller of Darkness. He who can be 
grasped by that which is beyond the senses, subtle, 
unmanifest, ancient, containing all beings, inconceiv- 
able, even He Himself shone forth. 

Mmimnrti, i, (5, 7, 

He is the in visible, mtangible Being, without origin, 
without distinction, without eye or ear, without hand 
or foot, the eternal, pervading, omnipresent, subtle, 
inexhanstible Being, w'hono the Sages behold as the 
source of the universe. 

Miivdaka Upunishat, I, i, 6. 

' As from a blazing fire in a thousand ways similar 
sparks spring forth, so from the Indestructible, O' 
beloved, various types of beings are born, and also 
return to Him. ... 

From Him are born Breath, Mind, and all the 
Senses, Ether, Air, Fire, Water, and Earth, the 
support of all. . . ' 

From Him in vatioua ways are born the Shining 
Ones, Sadhyas, Men, Beasts, Birds. 


Ib'd., I, ii, .3 — 7. 
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All this verily is the Eternal One, for from Him 
doth it proceed, in Him doth it merge, and by Him 
is it maintained. 

Chhclmlogya JJ^ani^haf , III, xiv, I. 

He willed ; " May I be many, may I be born.’^ 

Rg-veia, I, cxiv, 26. 

All beings, 0 sou of Kanti, euier My lower nature 
-at the end of a world-age j at the beginning of a 
world-age, again I emanate them. Hidden in Nature, 
which is Mine own, I emanate again and again this 
multitude of beings. 

Bhagavai-GltS, is, 7, 8. 

The Indestractibie, the Supreme is the Eternal ,* 
His essential nature is called Self-Hnowledge j the 
emsnation that causes the birth of beings is called 
Karma ; knowledge of the elements concerns My 
perishable nature, and knowledge of the Shining 
Ones concerns the life-giving energy. 

Ihid,, viii, 3, 4. 

The one only God, Jsnardana, takes the designation 
-of Brahma, AGsh^u and Shiva, accordingly as He 
creates, preserves, or destroys . . . He is the cause of 
•creation, preservation and destraetion. 

Vi^hytb PibT'Jnu, I, ii, 62. 
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ZOROASTRJAN 

Aruiftiti, Pei'fecfc Thought, is Thine, 0 Ahura- 
Masada ! 'rhhie is the spiritual knowledge to make the 
world 

Jhi/navad Gf>thrt, ssxi, 9. 

To succour this life Armaici came with amalth, the 
good and true Alind ; the Everlasting One created 
the material world, 

Ah'/hiavad G'7th(i, xxx, 7, 

0 Ahara Mazda ; I will certainly be recognising 
Thee as the Ali-mighfcy and Nourisherj because with 
that hand of Thine, •with which Thou renderest help 
to the sinful as well as to the holy (man), with the 
same hand Thou blessest (them). 

Ushtavad GdtM, xiiii, 4, 

Ahura Mazda says : (I) am Protector, (I) am Life- 
gis’er and hlourisher, (I) am Knower and the most 
spiritual Erolver ... I am of the name Ahura (Beatow- 
er of Life) and am of the name of Mazda (Most Wise). 

TasM, i, 12 . 

0 Ahura Mazda ! tell me truly what I ask. Who 
(was) the CVeator and Father of Truth in the begin- 
ning ? Who lias allotted the path to the Sun and the 
Stars ? Who is it except Thee, by whom the Moon 
rvaxes and wanes ? 

Ushtdfad GfIthcJ, sliv, 3., 
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0 Holy Ahura Ma^da ! the Stars, the San, the 
Messenger of the Day, rotate for Thy Glory. 

Speiitotitad Gdihft, i, 10, 

Who is the first Great Thinker, (whose) shining 
glory IS pervaded with the Lights of the Infinite 
Sphere. Who with His omniscient powerfal knoir- 
ledge is the Creator, who upholds with Asha and 
Yohu-Mano. 

A.hu.navad G-(Hhil, 7. 

0 Ahura Mazda ! when first Thou createdst with 
Thy Mind all living things, and madest the Laws, 
then Thou didst endow us with physical life and 
intelligence, and also gavest us ability to work, and 
doctrines of religion. 

lin’d,, xxsi, 1 1 . 

Praise to Thee, Ahura Mazda, threefold before 
other creatures. 

Aveda, Quarset Nyayis, 1. 

0 Ahura Mazda ! on account of Thy just royalty 
Thou livest in one and the same dwelling with Asha 
(Truth), and with Yohu-Ma.no (Good Mind). 

U^htavad Gatho, xliv, 9. 

Who i.s known as the Most Wise, and the Giver of 
life in His jnexhaastible power, and who has decided 
happiness and immortality in His region through 
Tmth, and Good Mind. 


Ushiarad GdtKd, xlv, 10, 
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When those who are born in good blessednets enter 
into the -good dwelling of Ahitra Mazda, Vohu-Mano, 
and Asha, then certamlj the power of DrhJ (Matter) 
is at once broken. 

Akimavad GSthd, xxx, ID, 

Ahura Mazda says; On account of My kiiowledge 
and My -wisdom, tie world was from its beginning, 
and in the same manner the world n'il) eontmuc to 
its end, 

Tmht, i, 25. 

(We) remember thus at this place Ahura Mazda, 
who created aniamls and corn, and who created 
%vater and good trees, and who created Lights (of fie 
Sphere) and earth, and the entire creations. 

Raptan Yasht (or Yaskt, Ilj, Frag, iii, I, 

To the Apaourvim Ahura Mazda, and to Ye, Asia 
and Vohu-Mano, I sing the piean of praise, by whom 
[is] the growing wisdom and e-verlasting kingdom. 
May Ys draw near unto this worship for my joy ! 

Ahmiavad Giithi/, xxviii, 3. 

Note — Ahura Mazda, Asha (Truth), and Voin-Mano 
(Good Mind) is a favoarite representatioo of the Trinity, 
bat the two latter .are also pat among the Ameshaspentas. 

A Zoroastrian contributor -writes 

" This Trinity — Ahura Mazda, Asha and Yobu-M.ano 
— occurs often in the GiUltna Though Ahura Mazda, 
the First Logos, ofteu stands in the Avesta as the three 
Logoi together, -we see Him occasionally standing for the 
Gnmanifested ; and Asha, the ‘porsonified Law,’ as 
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Dr, Lawrence H. Mills says, corresponding to Dharma, 
and Vohu-Mano, the Universal Mind, stand for the Second 
and the Third Logos respectively. These Three are in 
the same ‘ home ’ (hademoi— ha-jf-deman, same home, or 
plane.)’" 


HEBREW 

And Uod said Let ns make man in Oar Image, 
after Our Likeness. 

(renesis, i, 26. 

Ask now the beasts and they shall teach thee ; and 
the fowls of the air and they shall tell thee ■, or speak 
to the earth and it shall teach thee ; and the fishes 
o£ the sea shall declare unto thee. Who knoweth 
not in all these, that the hand of the Lord hath 
wrought this ? In whose hand is the soul of every 
living thing, and the breath of all mankind. 

Job, xii, 7 — 10. 

\_Juh, Nxxvii — xli, gives a magnificent detailed 
description of G-od as Creator and Preserver of the 
world and of -all creatures.] 

By the word of the Lord were the heavens made ; 
and all the host of them by the breath of His mouth. 
He gathereth the waters of the sea together as an 
heap ; He layeth up the depth in storehouses. Let all 
the earth fear the Lord ; let- all the inhabitants of the 
world stand in awe of Him. For He spake, and it 
was done ; He commanded, and it stood fast. 

Psalms^ xxxiii, 6 — 9. 
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Of old hast Thou laid the fomidation of the earth ; 
and the heavens are the work of Thy hands. They 
shall perish, hut Thou shalfc endure; yea, all of them 
shall wax old as doth a garment ; as a vesture shalfc 
Thou change them, and they shall he changed ; but 
Thou art the same, and Thy years shall have no 
end. 

pBalnn, cii, 25—27, 

The Lord by wisdom hath founded the earth ; by 
understanding hath He established the beai'ens, 

Prover'hs, iii, 19, 

Thus saith God the Lord, He that created the 
heavens, and stretched them out ; He that spread forth 
the earth, and that which cometh out of it ; He that 
giveth breath unto the people upon it, and Spirit to 
them that walk therein. 

.haiah, xlii, 5. 

1 have made tlie earth and created man upon it ; I, 
even My hands, have stretched out the heavens, and 
all their host have I commanded. 

Ihid., xlv, T2, 

Lo, He that formefch the mountains, and oreateth 
the wind, and declareth unto mm what is his 
thought, that roaketh the morning darkness, and 
treadeth upon the liigh places of the earth, the Lord, 
the God of Hosts is His Hame. 


Hwos, iv, .lb. 
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Seek Him fckat m»keth tlie seven stars and Orion, 
and t'Urneth the shadow of death into the morning’, 
and maketh the day dark with night ; that calleth 
for the waters of the sea, and poureth fcheu! out upon 
the face of the earth ; the Lord is His Name. 

Amui-j V, S. 

The Lord, which streteheth forth the heavens, and 
haveth the foundation of the earth, and formeth 
the iSpirit of man within him. 

Zecha-riak, xii, 1. 


BUDDHIST 

In the Northern Oliurcli Shiva is represented bjr 
AnutSbha, the Boandless* Light j Vishixu by 
Padmapani, otherwise Avalokiteshvara ; the third 
being Manjasri, “ the representative of creative 
wisdom, corresponding to BraliiaS'’", 

Samkrt-Gkinese Di<-,dionary, Eitei, sub voce. 

For Brahma 1 know, Vasettha, and the world 
of Brahma, and the path which ieadeth unto it. Tea, 
I know it, even as one who has entered the Brahma 
worid, and has been born within it. 

Tei'ijja iS'uftO” 


CHRISTIAN 

Teach ’all nations, baptising them in the name of 
the Father, and of the Sod, and of the Holy Ohoat. 

8. Matthtiiv, xxviii, 20. 
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111 the beginnmg' 'was^ the Word, and the Word 
was with Grod, and the Word was G-od. 

8. John, i, 5, 

God that made the ivovld, and all thinge therein, 
seeing that He is Lord of heaven and earth, dwelleth 
not in temples made with hands ; neither is worship- 
ped with men’s hands, as though He needed any- 
thing, seeing He gireth to ail, life and breath, and 
ail things, 

dcfs, xvii, 24, 25. 

The Grace of the Lord Jesus Christ, and the 
love of God, and the communion of the Holy Ghost, 
bs with you all, 

2 Corinihians, xiii, 14, 

For in Him [Christj dwelleth all the fulness of 
the Godhead bodily. 

Colossians, ii, &. 

Who [Christ] is -the image of the invisible God, the 
first-born of every creature; For by Him were all 
things created that are in heaven, and chat are in 
earth, visible and invisible, whether they be thrones, 
or dominions, or principalities, or powers ; all things 
were created by Him, and for Him. And He is 
before all things, and by Him all things consist. 

CoLossians, i, 13 — 17. 

There are three that bear record in heaven, the 
Father, the Word, and the Holy Ghost ; and these 
three are one. 


1 John, V, 7. 
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Tkou hast created all things, and for Thy pleasure 
they are, and were created. 

'Receldtion, iv, iL 


ISLAMIC 

To Him belongeth whatever is in heaven and on 
earth ; all is possessed by Him, the Creator of heaven 
and earth, and when He decreeth a thing, He only 
saith to it ; “ Be,” and it is. 

Al Qmdn, ii, 117, 

My Lord is He, who givefch life and killefch. 

Ibid.) ii, 2oS> 

Who feedeth all, and is not fed by any. 

IHd.^ vi, 18. 

He causeth the morning to appear; and bath 
ordained the night for rest, and the sun and the moon 
for computing of time. 

Had., vi, 97. 

This is God your Lord ; there is no God but 
He, the Creator of all things ; therefore serve 
Him, for He taketh car-e of all things ; the sight 
conaprehendsth Him not, but He comprehendeth tho 
sight. 

Tbid., vi, 102, 103. 

There is no cveaCure which creepeth on the earth 
bnt God providetb his food; . . . God is the 

governor of all things. 


Ibid., xi, 7 
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Dost thon !iot see that God sendeth down water 
^ from heaven, and the earth becorueth green ? for 
God is gracious and wise. 

Al Qxiriin, xxii, 64_ 

It is He [God] who has given you life, and will 
hereafter cause you to die ; afterwards He will again 
raise you to life. 

Jfc'id., xxii, 67, 

The maintenance of thy Lord is better, for He is 
the most bounteous Provider. 

Ihid., xxiii, 73. 

He hath created the heavens without visible 
pillars to sustain them, and thrown on the earth 
mountains firmly rooted. 

Ibid,, xxxi, 9. 

■ God is the Creator of all things, and He is the 
Governor of all things. His are the teys of heaven 
and earth. 

Ibid., xxxix, 63. 

We have built the heaven with might: and We 
have given it a large extent; and We have stretched 
forth the earth beneath ... I have not created 
genii and men for any other end than that they 
should .serve He. I require not any sustenance from 
them ; neither will I that they feed Me. 

Ibid., li, 47, 48, o6, 37. 

Whatever is in heaven and earth eingeth praise 
unto God; and He is mighty and wise. His is the 
kingdom of heaven and earth; He giveth life, and 
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putteth to death ; and He is almighty. He is the 
first and the last ; the manifest and the hidden j and 
He knoweth all things . . . and unto God shall all 
things return. Al Quran, Iviij 1 — 3, 5. 

Praise the Name of thy Lord the most high ; who 
hath created and completely formed His creatares ; 
and who determineth them to various ends, and 
directefch them to attain the same, and who produceth 
the pasture for cattle, and afterwards reudereth the 
same dry stubble of a dusky hue. 

Ibid., Ixxxvii, 1 — '5. 

O God ! Thou hast created Thy creatures without 
seeing their likeness. O God ! Thon hast spread the 
earth without any assistance. 0 God ! Thou hast 
managed everything without a minister. O God ! 
'Thou wilt destroy'- this universe without ruining it. 

Shiah Prayer. ^ 

Excellent the day before day and night, 

Devoid of trouble and free from fatigue ; 

United were we with the King of Existence. 

The rule of separation was wholly null . , . 

Nor had they eaten of the dish of existence ; 

Nor were they separate from Truth or from each 
other ; 

Drowned were they in the sea of unity. 

Suddenly the ocean of existence broke into waves, 

And manifested all in Himself and out of Himself. 

The Me-meuf, Jalall-ud-Din Eumi, 


^ From 'I}is Study oj Shtciism, ST. S. Kh.Ikim Hosaiti. 
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S!KH 

Having created beings. He placed over tbem Tirae, 
and kept all regulations under His control, 

Sorath, i. 

I glorify the Primal One, Omkiira, who hath spread 
out water, land and sky; the brst Spirit, unTnanifest, 
imperishable j whose light illuminates the fourteen 
worlds ; abiding in the elephant and the ant alike ; 
who knoweth as equal the ruler and tbs pauper ; 
from, whom is duality ; the signless Spirit directly 
knowing, the inner controller of every heart. 

Jo.pji, Guru I. 

One who produces, One who sustains, and One who 

holds court (dispense.s justice). 

* Japjij Guru I. 

The Creator sends pleasai’c and pain, and Himself 
forgiveth. 

Behagarai hi Var, Guru lY. 

With Thy Word ereatedst Thou creation, and after 
making Thou pervadest it. 

Var-Maru, Guru Y. 

When He Himself created the form of the universe, 
ia three qualities He manifested Himself. 

SuMirnard, Guru Y, 

When the Maker cau-ses emanation, then the 
creation takes up infinite bodies; whenever Thou 
drawesfc in, then all the embodied merge in Thee. 

Chawpai, Guru X. 



CHAPTER m 


THE G-HBAT ORDERS OR LIVING BEINGS 

Thr divine Life clofcliss iteelf in an imuiense variety 
of forrnSj and these are not confined to this our world 
— a mere speck in illimitable space — nor even to 
those kinds of matter which we can see with our 
bodily ayes. In. our own world, God's Life holds the 
mineral together, in His quality of BKister.ce j ex- 
presses itself in dawning .sensibility in the innumer- 
able forms of the vegetable kingdom, in a partial 
expression of His qualities of Couscioustiess and 
Bliss ; gives feeling and dawning intelligence to the 
animal, in a fuller expres.siou thereof ; and unfolds 
Himself most fully in man, “the crown of creation," 
in His triple nature. “ In the unconscion.s, earth, 
stones, etc., only Existence is manifest [the third 
divine Aspect], and the Self ha.s not yet 
reached the form of individualised Spirit. The 
anmoving Lives, namely the herbs and trees, and also 
the moving Live.s which have breath, both these are 
stages of manifestation in a higher degree. " 

It would be unrea-sonable to suppose that the 
divine Life manifests only in physical matter on our 

^ Snyana, C'ommenlavt^ on II, iii, 2. 

4, 



50 


'I'Er; univerhal text hook 


one small world, and is oonfitied to onr eavlli, water, 
and 'air alone. Not only ju-e there countless inhabited 
worlds, but the huge realms of .space, the 
all-penetrating ether, worlds composed of inadter too 
subtle for our vision, are all thronged with beings 
sharing in the inex'bau.9tible Life of G-nd. Tutelligonoe-S 
of every grade, superhuman and sub-human — as we 
may phrase it, talcing our own race a.s a, standard of 
comparison — reflect the divine image in ever varying 
proportions ; teeming myriad.s of Lives are graded, as 
it were, on a mighty ladder, wliose foot is set in the 
mire of the visible worlds and whose top is lost in the 
splendour of celestial radiance ; 

the great worlrl’s alls, r-st airs 
That slope through davkne.ss up to Cfod. ^ 

All religions have recognised the exiscence of 
superhuman Intelligences, and have called them hy 
various nanie.s. The Hindii nnd the Buddhist speak 
of them as Devas, Shining One.s; the Hebrew, the 
Christian and the Musahniin name them Archangels 
and Angels; the ^^oroastrian calls them the seven 
Ameshrispentiis (Aroha-ngela), with their hosts of sub- 
ordinate ministers, including the Farohars. Moat of 
the religions also recog'nise the exi.stence of inferior 
Intelligences, for the greater part .snb-hntnan, and 
they are spoken of in the folk-lore of all nations, 
and in the verse of the more imaginative poets of 
modern days ; many sensitive persons feel the preseiioo 

1 I'r!]Memcrt’{ayi, 
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of conscious life in scenes of natural beauty, and 
many are able to see these lesser children of nature 
sporting in the woods, the streams, the air ; they 
are called nature-spirits, eleinentals, fairies, genii, 
jinn, etc. 

These Devas, or Angels, are the ministers of Giod, 
the living Jntellig’ences ever at work through what 
are called “ natural laws Tliey are the agents of 
the divine Mind in its ceaseless activity, for God 
“raaketh the Angels His messengers, “ ministers of 
His that do His pleasure”,® These "Lords of 
Purity ” rule in the spiritual and material worlds, 
" Lords over those living in water, Lords over those 
living on earth, Lords over the flying, Lords 
over tho«e raoving by leaps, Lords over the hoof- 
footed”.’ "Are they not all ministering- Spirits?” 
asks the writer of the JiJ'pistle to the flehretos * The 
Hebrews tell of their guardianship of Blisha,'' and of 
many similar ministrations, and declare that at the 
building of this earth “ the morning sta.rs sang to- 
gether, and all the Sons of God .shouted for joy 
Hindu and Buddhist Scriptures are full of references 
to, and descriptions of, the Angels and of the worlds 
other than onr own ; and the Lord Buddha tells how 

^ Al Quran, X5:xv, 1, 

^ Fhahns, yin, 33. 

* V i.s^ia I'cid, Frag, j, 1. 

* IjOC. eif,, i, 1-1. 

^ 3 Kings,, vi, l'?. 

•’ Job, xxxWii, 7 . 
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He knows these worlds and their inknbitaiit^.' 
Accordiug to the Hnidu Hcr-iptiirps the Creator 
bron.^ht into existence the great hosts of the Shining 
Ones (pevas), those connected with man, and those 
needed to administer and vivify the la ivs of natnre ; 
these preceded men lu tlit* order of emanation, dihey 
have many names, bnfc all dtfi.w their being and their 
powers from the one God ; ■' All the Shining Ones 
are verily the Self; all rests on fchft .Self,”" and 
wheihei’ thoir name« are used, or jiot, all power is 
from God alone, as all warrants in a. State besiv thn 
Monarch’s name, though ic.snecl and carried out by 
his officers. 

Some liowe to do with the adn'iinistralion of the 
laws of nature," some, later, with the helping of men, 
and the answering of their prayers tor matfirinl 
things ; " They who de-sirn suoress in action hero 
worship the Shining Ones/' but the spiritual m.an 
does not worship them, for they aid hut in worldly 
saooess, and “ (vausient indeed the fruit ’h ‘ 

In the Christian Church three great classes of 
Angels are mentioned, .subdivided into nine gronp.s ; 
L Seraphim, Oheriibim, 'I'hrones. II, llominioa.s', 
Virtues, Powers. IIL Principalities, .Aroliangelfl, 
Angels. The Prineipnlitifts are the Angel fi-iiai’diaiks 

* T'eviija Swf./n.. 

^ xii, US), 

* See Matit/sntrfi, and any Piirn-im. 

Sha!;javaif'-Gtia, iy 13: and vij, 23. 
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o£ Kations aud States, while the ninth order is 
speeialiy couoerned with inan. 

Among the Muaalmans there are four great 
Ai’ohaagels ■. ‘ Jibi-a-il tt-fahriel), the Holy Spirit, or 
Angel of Revelation ; Michael, the Angel of Protec* 
tion; Aaraal, the Angel of Death ; Isrufi], the Angel 
of Resurrection.^ There is also an Angel of Prayer. 
Every man has two recording Angels attached to 
him, day by day. .-/? Qiiri7n speak. s much of the 
work of the Angels ; they “ subovdinately govern the 
ulfaii'S of this world,"’' and are de.scribed as having 
pure and subtle bodies, created of Nur, a subtle fiery 
substance, as employed in recording the actions of 
men and a,s separating the soul from the body at 
death." It was the Archangel Gabriel -svliO brought the 
divine •messages to the Prophet/ as, in the (Jhtistian 
fricriptiii'es, to the I'irgin Mary/' Jl Qw'i'n speaks 
also of the inferior Intelligences, the five orders of 
Tiiui, or genii, related to the live elements, created 
of fire, some good, some bad .■ “ There are some of us 
[genii I who aru upright; and there are some of us 
who are other wi.ye; -ive are of diffei-ent ways.”' 
Itesurt to them is not approved. 


^ Al Q^ii'su, xt, 107. 

■ IbiA., ii, 97, IIT ; KXi,2(i ; uuO sculUiruO tii-ouyhoub. 
Xiv. ■'-viO, Ix-.vijf, ) ' -5. 

' Lwj €•/-., ii, 3<J ; ri, OO. vii, 13 ; 1, 1<5 ; l.xs-v'ii, 1—15. 
Ihul., ii, 9ti- 
N UiU, i, 3C. 

■■ bhc. nil .. si, 0. 
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In the Venclidcld a long list of nature-spirita is 
given, who are to bo opposed.' There are also the 
Farohars of the skj, the waters, earth, trees, cattle, 
wdio uphold and maintain living being's.^ It is 
interesting to notice that in Zoroastrianism the name 
Farohar, or Fravarshi, is used ecLually for natare- 
spirits and for the human spirit ; man is recognised 
as an Order in the huge series of living beings, with 
Orders sti-etchiug above him up to the manifested 
God, with Oi‘der.s stretching below him down to the 
atom. 

Religion bids ns see in the universe not a dead 
maohine, a soulless automaton, grinding away mecha- 
nically according to chemical and other laws ; but a 
living orgainsni, in which chemical action is the reanlt 
of living activities— -as the chemical changes'iu the 
cells of the brain are the result of the exercise of 
thought— and in which Spirit, as_ intelligence, guides 
matter, as natnre, to deliberately foreseen and cho.sen 
ends. It shows us man as evolving in the midst of 
beings, above and below him, evolving like himself to 
higher and higlier stages, unfolding hidden possibili- 
ties, developing endless potentialities. He is one of 
a vast family, dwelling among elders uud youngers, 
edders who liel]i Iiiin, youngers who need his help. 
A diiK/diiig panorama of interlinking lives nnroila 
before him, and he .sees that both above and below 

^ Yttaht, xiii, Frug., -4: xxiii, I. 

- iot. c/f., Ixxii, I— J9, 
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him the divine Nature ie working in the changeless 
and perfect Will which is Law ; that below him crea- 
tures are cocnpelied by that Law, and work uncon- 
sciously according to it ; that above him creatures 
associate themselves joyfnlly with that Law, and 
work consciously according to it , that in the inter- 
mediate human Order alone is there an anarchy of 
warring wills. He begins to realise that bins dis- 
hartnony is a necessary stage between the compelled 
activities of the lower Orders and the voluntary, but 
equally law-abiding, activities of the higher ones ; 
that man occupies the stage in which Will is evolving, 
and that anarchy must eoiitiiiue until tliat Will, which 
IS all Aspect of (iod in him, has grasped the fact 
that ill its voluntary association with the Parent 
Will lies its true freedom. ‘MJod saith ; ‘ 0 man ! 
only follow tliou ify laws and thou shalb become like 
unto Me, and tlien say : “ Be ! " and behold ! it Ls ‘ 
Then unfolds before him the grandiose conception 
of the Heavenly Man, the cells in \vho,=e body are 
living individuals, moved by one indwelling Life j 
it IS a conception familiar to the Christian, who has 
been taught ; “ A.s the body is one and hath many 
inember.s, and all the luembers of that one body, 
being many, are one body, so also is Christ ... Ye 
are the body of Christ, and nieinbers in particular.” - 
I'hose who rise almve the anarchy of warring 

^ hJ Miih(U\brna,d^\}. 1L5. 

"1 Nil, 13, 37. 
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human wills into the superhiiiHaii sfcafc0j become 
truly and itfcerally " a glorious body ” for the use of 
the indwelling iSpirit, moved by a single Will, and 
that Will divine, to carry oii the ever evolving- 
worlds. 


'[IS’ OTK — It is infei-fc&tiDg to obSHrve that the Xoi-oasinaim 
name 30 jubw -i great Spirita ; the Hindfis dd gre-at 
Bevas ; the Gnastie 30 Koot- -Bone, joO/s Qljriiit and the 
Holy Spirit and the Supreme, again 33. Tlie 33 underlies 
the iminmerable hosts,] 


HINDU 

[AH fcbe world-scripcures arc crowded with refer- 
ences to Angels, so onlj' illustrative paseuges (.-uii })« 
given.] 

Iiidra, Miti-iiT, V'anina, xVgoi, they uali Him, mid ile 
is golden-feathered Garigioao. Of what is One, 
Sages speak as manifold ; they call Mutt Agni, Yamu, 
Matarishva. 

Htfctfla, olxiv, 46, 

With this nnurisli ye the iShining Ones, and may 
the vShining Ones nourish you. 

Bhaijaoail-ififr/^ iii, ll. 

Tbosc who long after .''uecoos in action on oarth, 
worship the Shining Ones. 

Ifnd,, iv, }'J, 



UKKAT ORUb'fib' Ofc' LIVJNl)- Bli’XNari 


57 


They who woi-ship the Shining' Otsea go to the 
Shming Ones; to the Ancestors go the Aucesfcor- 
woi'shippeva ; to the .Meinentals go those v?ho sacrifies 
to Elsuientiils ; bat My worshippers come unto Me. 

Bhaijavad-QJti'i, is, 25. 

To 'J’iiee the troops of Suras eater in, 

Some with joineci pahns in awe iitx'ohiitg Tlieo; 
Banded Mulnii'slus, Siddhas, cry : “ All bail ! ” 
C'hauting Tliy pmises with resounding .songs. 
liudra.s, Vasus, Siuibyas and Adityas, 

Vishvas, the Aslivius, Jtavnts. tTshtnapas, 
(Jauciharvas, TaLfhas, Siddlias, A.sai‘as,' 
in wotideving multitudes bchuldiug Thee. 

n»»b, xi, 21, 22, 

Let a uiau ever engage in \'eda-.study, and in the 
lites of the Shining One.s; engaged in the rites of the 
Shilling Oue!^, he .supporteth the iiiovalde and 
iimnovabie kingdoms. 

ilimni-iiu'//-, iii, 75. 
'riuj Sdt is all tlio Siiining 0!ie.s; nil I'esides in the 
Self. 

JhicL, xii, 1 10. 


ZOROASTRIAN 

Which he!oijg.s to tlie Auieah.ispujjhls, the shinuig, 
having efficacious eyes, great, helpful, strong, Ahuriaii 

* VtiiuuN of \ urioiia i;Ki(io.b oi' noa-phybiiiai bein^'a. 
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— wlio ai'e imperishable aucl pure. Who are all 
seven of like mind, all seven doing alike ; like is their 
mind, like tlieir word, like their action, like their 
Father and Kuler, namely the Creator Ahura Mazda 
. . . who are there the creators and the destroyers 

of the creatures of Ahura Mazda, their creators and 
overseers, tiieir protectors and rulers. They it is 
who fuither the world at will, so that it does not 
grow old and die, doe.s not become corrupt and stink- 
ing, but ever-living, ever profiting, a kingdom as one 
wishes it, that the dead may arise, and immortality 
for the living may come, which gives according to 
wish furtherance for the world. 

Zamyad Voahi, Frag, iii, Id — 1^, 
(Spiegel’s Avesta), 

[Wo renieniber with respect] the throhavs ot 
Manthra, the Faruliars of the sky, the Faroliars of 
waters, the Farohars of earth, the Farohars of trees, 
the Fai'ohar.s of cattle, the Faroliars of soul, and the 
Faruhars ut holy creations. 

VcwUt, XllI, Frag, s.xiv, Kb. 

They [FaruliarsJ uphold the sky, they uphold 
water, they aphuld the earth, they upliold young tmos 
in [the womli of] mothers, by which the young ones 
are protected from dying. 

Vcmia, .x.xiii, i. 

These Farohars help the beautiful growth of fruit- 
bearing trees, which before that help were lying 


TItK OGEAT OKJJEiiS Oi' LiVINti BEINGS 


O'J 

ivithoat gi'uvvfcli ior u luug period in oub place in 
an immovable uonditioii. 

I'cid/it, XJli, Frag, xv, ob. 


BUDDHISM 

He [the Buddha] by'.'Hiuiself thoroughly uuder- 
htands, and sees, as it were, face to face, this universe 
— the world below with all its spirits, and the worlds 
above, of Mara and of Brahma and all creatures, 
Santanas and Brahmanas, Shinhig Ones and men, and 
He then makes His knowledge kiiowm to others, 

Tei'ijja Sufta. 

By earnestness did Magliavau [ludra.] rise to the 
lordbliip of the Shining Ones. 

Dlioiniuaiiadni ii, oO. 

Tlie perfume oi those who posses.s vivtne rises up to 
the Sinning Ones as the highest. 

[hid , iv, 5tj. 

One'.s own self conquered is better than all other 
people] not cveij a Shining One, a Oandbarva, not 
Mara with Bralnuan could change into defeat the 
victory of a man who has vanquished himself, and 
always lives under re.straiut. 

Ibid., viii, lUb, 

Whatever spirits have come together here, either 
belonging’ to the earth or living in the air, let us 
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worship the perfect Buddha, revered by yiliuilig’ Oneis 
and meii. 

Ratu,itasvJla, 15. 

Many Sliimng Ones and tuen have devised bless- 
ing's, longing for happiness, 

^Jahf?iiiaft<jalasu/(a,, I. 

Thou linoweat the doings of this world, and that of 
the Shining Ones, and tlie final end. 

Jjhfi mmikasufhi,^ 'I , 

[Asked why men make offerings to tlie Sluuiug 
Ones, the Lord Buddha said :] He who, perfect and 
accomplished at the time of offeriag, obtains the ear 
of one or the other [Shining One] he will succeed, so 
I say. 

- i':)V,n{larihuhhth'ufh\'<.jasu{ta, 5 , 

[The Biidcihist Scripture.s are sown with mentions 
of the Sinning Ones; they rejoiced at the birth uf 
the Prince who was to become theBuddhn, over ilix 
.iUamination, pj'eaching, etc.] 

Not even in the pleasures of the Shining Ones 
does the disciple of the perfect Bmldha find plea-sure, 

(liphtavimja, IB. 

The disciple will overcome the earth, and the 
world of Varna, and the worid of the Shining Ones. 

Ibid., fd. 

The Shining Ones even envy him whose wnubh', 
like horses well hroken in by the driver, have been 
subdued. 

/b/d,, 24, 
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We shall be HIcp the rufhujiti iShuiing OneSj feeding 
on Imppiness. 

rfdihiatihrfjn, 397. 

Speak the truth ; do not yield, to anger ; give, if 
then art asked for little ; hy tliese three steps Chou 
will go near to the Shining (liies. 

Ibid., 224. 


HEBREW 

And Jacoli went nn Ins way. And the angels of 
God met him. And when Jaeob .saw them, he said ; 
Thift is God'.s host. 

(dcnatiis, x.vxii, I, 2. 

And lllisha praj'ed, and .said ; Lonl, 1 pray 'Phesj 
open his eyes, that lie may .«ee. And the Lord opened 
the eyes of the young roan j and he saw ; and, behold, 
the ffionntain ivas fnll of horse« and chariots of fire 
round about Elisha. 

2 Kings, vi, 17, 

The angp] of the fjord enoampefch mnnd a))nut 
them that fear Him and deliver'efch them. 

Psfibiii', xxxiv, 7, 

The chariots [i.o., vehicles] of God are twenty 
thoasaud, even fchmi.sands of angels ; the Loi>d is 
among them. 


IMd., Isviii, 17, 
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God fitandefcli in the congregation of the mighty; 
he jadgeth among the Gods (angels). 

P.m/?ws, h'xxii, 1 . 

He shall give His angels charge over thee, to keep 
thee in all thy ways. 

Ihid., xci, 1 1 , 

Who maketh his angels spirits ; his ministers a 
flaming fire. 

Ihid., civ, -1. 

Praise ye the Lord, Praise ye Him, a, 11 His angels ; 
Prai.se ye Him, all His hosts. 

Ihid., c.vlviii, 1,2. 


CHRISTIAN 

The harvest i.sthe end of tho world ; and the reapers 
are the angels, 

(S'. Mattheii}, xiii, 39. 

And there .appeared nuto hitn [Zaoharias] an angel 
of the Lord, standing on the right side of the altar 
of incense . . . And the angel said nnto him, I am 
Gabriel, that stand in the pre.sence of God ; and a,m 
sent to .speak nnto thee, .and to show thee these 
glad tidings. And in the sixth month the angel 
Gabriel was sent from God, unto a city of Galilee, 
named Nazareth ... to a Virgin , . . and the 
Yirgin’s name was .\fary. 


/h'. Xu/,-e, i, 1 1, 19, 26, 27. 
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T ^a,y unto yon, there is joy in the presence of the 
angels of Grorl over one sinner that repenteth, 

(S'. LvJi6, XV, 10. 

Ye shall see the heaven opened, -and the angels of 
rind a, spending and de.^cending' npnn the Son of Man. 

8. John, ij 51. 

.Vn ajigel went down at a certain season into the 
pool, and trouljled the water : whosoever then 6rst 
after the troubling of the water stepped tn, was made 
whole of whatsoever disease he had. 

IMd., V, 4-. 

An angel of the Lord by night opened the prison 
door.s. 

Acts, V, 1&. 

Ye who reimived the law n.s it was ordained by 
angels, and kept it not. 

Ihid., vii, o3. 

But an angel of the TiOrd .spake unto Philip, 

Ihid., viii, 26. 

He saw in a vision openly, as it wore about the 
ninth hour of the clay, an angel of (iod coming in 
nnto him. 

Jhirl,, X, 3, 

And tlie angel said unto him : Clird thyself and bind 
on thy sandals. And he did so. And he saith nnto 
him : Oast thy garment a.bout thee, and follow me. 
.And he went out and, followed; and he wist not that 
it wa.s true which was done by tdie angel, but thought 
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he saw a visirni. And when they wpre past the first 
and the second wardj they c-ame niito die iron gate 
that leadeth into fclie city, which npeimd to theiu of its 
own accord; and they went ont and passed on 
through one street - and straightway the angel 
departed from hitn. 

/lV.Sj xii, d — 10. 

For there stood by me fcliis night an augei of the 
(4od whose f auij whom also I servej saying ; Fear 
not, Paul : thou mnsfc stand before Gesar, 

xxvii, 23, 24. 

For I am jiersnadecl that neither death, nor life, 
nor angrtl.s, nor priiicipulitios, nor powers, nor things 
present, nor things to come, nm- height, nor depth, 
nor any other cveatnre, shall lie ti,ble to separate us 
from tlm lore nf God, which is in Christ Jesns onr 
Lord. 

Row-min, viii, 38, S9. 

What then is the law? it was ordained through 
angels by the hand of a mediator. 

GahtiLiiiH, iii, 19. 

For by him wero all things oj-eated, that are in 
heaamn, mid that, are in earth, visible and invisible, 
whether they ho thrones, or dominions, or principali- 
ties, or powers. 

Cnlomidw, i. 23. 

Are t'l'r.y not all mini.stering .spirits, sent forth to 
ininiater for them w!)o shall be heir.? of salvation ? 

ffebyror.^, i, 14, 
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Te are t-ome uuho tbe eity of fche livsn^t*- f ukI uml 
to an innuuierai’iie cotnpany of angeiy, 

licJiyi-'.V'Sf xn^ 22. 

The seven ^^pirits which are before His tihroiit* 

iievyhifiMi^ i, 4, 

The seven stars are the angels of tlw; seven 
ohnrches. 

Thitl., i, 20. 

Which are the seven Hpirite of Hh-)(3 sent tV^yrii into 
all the earth. 

tj. 

And L beheld, and I heard the vviioe of ijbMiy 
ang'els round about the throne and the beasts a,nd 
the elder.s ; and die number of them wH.e len tlKaTsa tid 
times ten thousand, and thousands of fcliousaiid.s. 

/'Wb., V, IJ, 

And there were seven lainp.s of fire htn'iiiuo' bid'ore 
the th?'one, which are the .seven Spij-its of find. 


ISLAMIC 

Every one of them beheveth in God and HiaaiigeH. 

Jl, Qurunj ii, '286. 

God chooseth messengers from among the Angels. 

Ibid., xxii, 7ti, 

B 
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Praise be unto God, the Creator of heaven acd 
earthy who malretb the ang-els His messengers; 
faruished with two and three and four pair of vvitigs. 

Al Qur/rn, xxx, 1. 

He created the genii of fire clear from smoke. 

/hid., Iv, 18, 

By the angels which are sent by God, following 
one another iii a continual series; and those which 
move swiftly, with a rapid motion ; and by those- 
which disperse Hi.s commands, by divulging them 
through the earth ; and by those which separate truth 
from falsehood, by distutguishing the same ; and by 
those which communicate the divine admonitions, to- 
excuse or to threaten : verily that which ye are 
promised is inevitable. 

Ibid, I Isxvii, 1 — 7. 

By the angels who tear forth the souls of some 
with violence ; and by those who draw forth the souls 
of .others with gentleness; by those who glide swim- 
mingly through the air by 'die commands of God ; 
and those who precede and usher the righteous to 
paradise ; and those rvho subordinately govern the 
affairs of this world. 

Ibid,, Ixsix, 1 — 5, 

Verily, there are appointed over you Guardian 
Angels, honourable in the sight of God, writ-ing down 
your actions, who know that which you do. 

Ibid., Ixxsii, 10 — 12. 
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And there are cercain men who fly for refcge into cer- 
tain of the genii: but they increase their folly and trans- 
gression ; and they also thought as je thought that God 
would not raise anyone to life. And we (genii) 
formerly attempted to pry into what was transpiring 
in heareii ; hut we found the same filled with a strong 
guard of angels^, and with darning darts; and we sat 
on some of the seats thereof to hear the discourse of 
its inhabitants; but whoever Itsteneth now findeth a 
flame laid in atnbush for him, to guard the celestial 
confines. And we know not whether their Lord 
intendeth to direct them aright. There are some 
among us who are upright; and there are some 
among us who are otherwise ; we are of different 
ways. And we verily thought that we could by no 
means frustrate God in the earth, neither could we 
escape Him by flight ; wherefore when we had heard 
the direction contained in. the Qunm, we believed 
therein. 

Al Quran j Ixxii, 6—1^, 


SIKH 

What is that gate, what that house in which 
sitting, He supports all ? 

Countless are the musical instruments, comitless 
are the players, 

Countless are the Ragas together with the Raginis 
(sung there) and countless are the singers. 
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To Thee sing’ wind, water, iire and Dharma-Rnia 
at Thy door ; 

To Thee sings Chitra-Gtap?®, who writes and knows 
(the karma), and having written, judges 
according to Dhanna. 

To Thee sing ShiVa, Brahaaii and Shining Ones 
adorned, ci-eated bj' Thee ; 

Itjdra seated on his throne, together with the host 
of Shining Ones, glorifies Thee at Thy gate ; 

To Thee sing the Siddhas in their deep meditation, 
the Devotees sing, having reflected ; 

To Thee sing .the Jacis, the trathfui and th© 
contented ; 

To Thee sing the hardy heroes ; 

To Thee sing the Paridits, Rshis, from age to age 
with Yeda.s ; 

To Thee sing the fascinating Mohonia of heaven, 
regions of Death and Hel! ; 

To Thee sing Ratnas, which Thou ha,st created, 
together wdh all the Tirtha.s ; 

To Thee sing the heroes, and all the four species 
of creation glorify Thee ; 

To Thee sing the regions, the countries, the worlds, 
which are tinide and preserved by Thee ; 

To Thee sing those who plea.se Thee, who are full 
of happiness, steeped in Thy devotion ; 

Many others sing to Thee whom I cannot recall ; 
how far can Hanalc think ? 
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He is, and He aione is tlie real Lord, eternally 
true and of true name. 

He is and shall be for ever, and He shall noi: be 
destroyed. 

Japji, Grura I. 





CHAPTEE IV 

THE INCARNATION" OP SPIRIT 

Tsb whok universe may be said to be an incarnation 
of Spirit, since no fragment of mattei', however 
lomnte, could hold together for one instant save for 
the life which onsouls it. Matter exists but for the 
expression of Spirit, and is meaningless, purposeless, 
useless, save as the medium for such expression. 
This truth— true of everything everywhere — has 
been expressed partially in many ways by different 
religions, and more particularly by the teaching of 
the special indwelling of God in certain men, or the 
special overshadowing by God of certain men, as a 
particular detail included in the general doctrine that 
all Life, all Spirit, comes forth from God, " as certain 
also of your own poets have said ; Por we are also 
His offspring 

As in the mystic regions of subtlest matter ‘ Aspect ^ 
becomes ' Person ’ and ‘ Person ’ ' Aspect,' even so 
divine Incarnations, Inspiration, and the Incarnation 
of Spirit in every living creature are only degrees of 
the manifestation of the Supreme Life. As when a 
thorn pierces the foot, the consciousness which 


‘ Acts, svii, 28 , 
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upholds the body generally becomeSj tor the moment, 
specially concentrated on the spot injured, and then 
guides to the spot the hand to remove tha thorn ; so, 
in special needs of the -world, Q-od's consciousness for 
its helping centres itself i-n a special Incarnation in 
the highest degree known among men ; lower degrees 
of such centring, varying in detail, are the cases of 
Prophets, Heroes, Knlers, Saints, Teachers, Poets, 
Artists, and the like. “ There are diversities of gifts, 
but the same Spirit. And there are differences of 
administrations, but the same Lord. And there are 
diversities of operations ; but it is the same God which 
worketh all in all.” ’■ 

The Hindu has his AvapSras — One who descends, 
G-od-with-us — believir»g that from time to time, the 
.second Aspect of Deity manifests Himself in a. human 
form foi' the world’s helping 

Though unhorn, the imperishable Self, and also the 
Lord of all beiug-3, brooding over nature, which is Mine 
0 "»a, yet I am born through My own power. Whenever 
there is decay of righteousness, 0 Bharata. and there is 
exaltation of unrighteon-sness, then I Myself come forth ; 
for the protection of the good, for the destruction of evil* 
■doers, for the sake of firmly establishing righteousness, I 
am horn from age to aged 

He has also his Sages (Rshis), his Ascetics (Yogis), 
who by ]ive.s of purification and effort have rendered 
the matter of their bodies so translucent that the 

^ Corinthians, 4i — 6. 

* ShiCifa-oarT-G'^fi, iv, 6 — 8. 
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divine iripirit within the temple of the body shines 
out well-nigh audimmed by the tleshl)' covering, 
and these great Ones are God'? Messengers in His 
world, the dispensers of Hta truths,- the Revealers of 
his Nature, His Will, His Love • through Them coroe 
to tha human race the Scriptures which are the 
authoritative documents within each religion ; and 
while the Hindu has his own Prophets and hie own 
Eevelation received through them, he thoroughly 
and joyfully recognises that other religions have 
also their Prophets and Revelations, as authoritative 
and as useful to them a? are his own to himself. 

Beyond these special cases of divine incarnation, or 
overshadowing, the Hindh believes also that every 
man is a divine incarnation, that God vei-ily dwells 
in the heart of man. To him every man — nay, every 
animal, tree and minerai-— is Spirit incarnate ; forms 
may chang’e, may be horn and die, hut Spirit abideth 
ever. 

The Zoroastrians see in their supreme Prophet— 
the first of a line of Zoroa.sters, though some modern 
Zoroastrians confuse them all into one — 'the divine 
Light by which they tread their way in this world. 
Ahiira Mazda speaks directly to Him, and He is the 
Revealer of the Law, He holds to the Zoroastriau a 
position similar to that which i.s held, to the Hindus, 
by their divine Law-giver Manu and the idshis. 
Sosiosh, the final manifestation, is the figure nearest 
to the Hindu conception of an Avatara. 
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The Hebrew- haSj as the Father of his race, Abraham_, 
Frieifd of CtocI,” as his law-givev Moses, and a 
long Irae of Prophets, Ee^ealers of the Hh'ine Will to 
his people. ‘^Tlie word of the Lord eatue unto” so- 
and-so is a phrase iVeqiieittly used to indicate the 
divine overshadowing. “ Tlie Spirit of the Lord G-od 
is upon me/' says Isajah/ “ And the Lord said unto 
me, ‘ Behold, I have put My words in thy mouth,’ 
says Jeremiah.® So also does Isaiah declare of a 
future Teacher of the House of David ; “ The Spirit 
of the Lord shall rest upon hirn/'^ words claimed by 
the Christ aa describing Himself.' 

The Buddhisc recognises in the Lord Buddha the 
divine Self freed from the limitations of ignorance, 
the Enlightened One, and sees in Him the crowning 
glory of a long senes of lives devoted to the helping 
of the world ; He reaches the rank of BodhisaUva, 
the Wovld-'roachei', and pursues for thousands of 
years His bles.sed work ; finally, He takes His last 
birth upon earth, aisd in this last body reaches perfect 
Jllurnination. 'J'he Buddhist does not regard Him aa 
unique; there are many BiKldha.s; each of Them is 
an example of what a man inay become by many 
lives devoted to the one pure purpose of serving 
humanity, “Look inward, thou art Budclba/’’ says 
the Chinese believer. The Buddha is the perfect 

^ Zif. eif., Ixj. 1, 

* toe. eiA, !, 9, 

* Lon. esV,, .'ji, 2. 

* 8. Wee, iv, 16—21. 
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type of man become divine, of the incarnation of 
Spirit, ever repeated, until Spirit is wholly master of 
matter. 

The Christian joins hands with the Hindu in the 
belief Chat the second A-specfc ot Deity — the second 
Person of the Trinity— has manifested Himself in the 
form of man, not, as with the Hindu, many times, but 
only once. , “ How once in the end of the world hath 
He appeared.” '• ’ “ Grod, who at sundry times and in 
divers manners spake m time past unto the father.^ 
by the Prophets, hath in these last days spoken unto 
us by His Son, whom He hath appointed Heir of all 
things, by whom also He rnade the worlds,” ® This 
is, to the Christian, the Incarnation, the one perfect 
manifesration of God to the world, His v’ery Self in 
hnman form, “ perfect God and perfect Man,” “ even 
as to many Hindus Kama or Kfshpa is the one perfect 
manifestation. But while the Olmisfciau regards Hm 
as thu,g unique, he also recognises that man is to be 
raised to perfection by Has indwelling ; " That Christ 
may dwell in your hearts by faith,”* "My little 
children, of vvhom I travail in birth again until Christ 
be formed in you " Until we all come in the unity 
of the faith, and of the knowledge of the Son of God, 
unto a perfect man, unto the measure of the .stature 
' i.¥, S6. 

1, s. 

^ Creed, 

■* BpheisiafS!S; iii, 17. 

'' G(tlati(t:n% iv, 19. 



Ti? TKCA VATXON 01 


5 


of ifae falfiess of Ght sc As the H ndu looks foi the 
fvalki Avata.a, as Zoroastrian looks tor ftosiosh, as 
the Buddhist looks for the Bodhisattva Maitreya, as 
the Musahuiln looks for the Mahdi or the twelfth 
Iniani, so the Christian looks for Christ, to close the 
present age, and “ make all things new * The 
names are different, hut the idea is one. 

I'he Christian Church recognises the existence of 
specially Cfod-io.spired men. Prophets, Apostles, 
Saints of various degrees, and is quite at one with 
the Hebi’ews in this matter. In fact no religion is 
without these shining uianifestations of tho incarna- 
tion of Spirit. 

The Christian moreover also believes that the 
Spirit is incarnated in every man ; “ Know ye not 
that your bodies are the temple of God, and the 
Spirit of God dwelleth iu you ? ’’ * Thus for him also 
is every man a divine incarnation, and the Christ is 
“the first-born among many brethren This is the 
glorious truth which ensures the fulfilment of the 
Christ’s command, else hopelessly beyond human 
reach ; “ Be ye therefore perfect, even as your Father 
which i.s in heaven is perfect.”® For while the outer 
man struggles agaiu.sfc weaknesses and temptations, 
the divine Inner Man poure out strength in proportion 

1 I^phc^iafis, IV, 13. 
iit'.jL'tafto/i, xsi, 5. 

* t Cwirtiliifnis, tii, 16. 

* jSomflR-', viii. Sy, » 

S. ifafthen'. V, 4S. 
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to the eSoTts made ro atitise it; “ \'Vork oat }'oar 
own salvation . . - for it is God which worketli in 
you both to will find to do of His g’ood pleasui'e.’'^ 
'I’here may be some Christians who hesitate to 
take the full glory and strength tiowing from 
these texts, which teach that the hiiumn Spirit 
is in very truth divine ; but even these believe 
that ev'ery man is an Imtinirtai Spirit clothed in ilesli, 
that Spirit is incarnated in every human being, and 
thus hold the belief which is the pledge of man's 
eternity, even if not in its fullest and most glorious 
form. 

The children of Islam have nothing in their faith 
w'hicli corresponds to the idea of the Avatara, or the 
Christ ; in fact, they reject it in precise berms pro- 
bably because of the supreme necessity before spoken 
of. But they hold fully to the doccviue of specially 
God-iijspired men, or Prophets, rocog’nising those of 
all nations and paying them reverence. "We make 
no distinction at all between any of them,"' As 
regards every man being an incarnate Spirit, in that 
Islanj is in ag^reement with the elder Faiths ; On.6 of 
the most inspired and mn.^t deeply venerated of her 
sons has said *, '' 'i’bou art God, the One Keality."'’ 

Among the Sufi-s, this Spirit is recognised as 
divine, but many Musabnilns, while affirming that 

‘ PhUtjfipirinh, ia, 12, 13, 

^ .11 Qityfi/i, a, 136 ; i'.-, 151. 

' Shawl.*! Tabr- k. 
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human Sphit"! hare fclieir origin in God, would not 
assent to their haring an identity of nature with Him. 

There is difference of opinioiij though only in laodern 
day&, as to the method whereby man reaches perfec- 
tion, and a majority, probably, of Christian.? and 
Musalmans would assert the continual new creation 
of human Spirits by God, to inhabit new bodies, as 
against the idea of the repeated embodiments of the 
same Spirit in a .series of lives. Hut the elder reli- 
gions of tlie world, living and dead, were unanimous in 
their declaration that l.he Immortal Spirit slowly un- 
folded his divine powers through a long succession of 
hve,s upon earth, separated by intervals spent in the 
super-physical rvovlds; the earthly lives were regarded 
as being devoted to the gathering of experience; the 
disembodied lives to suffering the results of evil 
experiences, and to tratisforming the good experiences 
into inteilec'tmd and moral capacities. These capa- 
cities, wrought out in the heavenly world after death, 
form the character with which the babe is born in his 
next life nn tmi th. This belief, in one form or another, 
move or les.s phiio-sophically worked out, seems to 
have existed in the early days even of the religions 
from which it di.sappeared later, a.s may be seen from 
the Toferonces to it in early Chn.stian writings/ and m 
those of the Mnsalinrm mystics of the Middle Ages. 
It is re-appearing in Ohristendoiu and in Islam at the 

* Origen's form oi thr cioctriuf Wfis ccaiAemnecl at a Cbvi'di 
Ootwi-ch, -1. !>• t'33- 
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present day, on accoant of its inherent reasonable- 
ness, the expiacation it affords of the apparent 
injustices of human life, and its joyous cartainty of 
ultimate good for all ; moreofer, the phiiosopbically- 
minded recognise that a Spirit specially created for a 
body at birth cannot rationally be regarded as 
immortal. 

Followersof the older Faiths will, of coarse, include 
the great series of recurrent earthly and super- 
physical lives in their teachings, as the most striking 
of all the illustrations of Spirit incarnating in matter; 
while those of the younger Faiths will include it or not, 
according to their readiog of their anthoi’itie.w aod 
their own reason and judgment. Certain it is that up 
to the sixth century a.p. Kieineariiation, in one form 
or another, was a doctrine of Universal Eeligiou, 
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HINDU 

Divine Incarvaiion 

Though unborn, the imperishable Self, and also the 
Lord of all beings, brooding over nature, which is 
Mine own, yet I am born through My own Power. 
Whenever there is decay of righteousness, 0 Bharata, 
and there is exaltation of aorighteousness, then I 
Myself come forth ; for the protection of the good, 
for the destruction of evil-doers, for the .sake of 
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firmly establishing righteousness, I am boim from age 
to age. 

■ ■ Bhagava4-GUa . iv, 6 — -8. 

Prophets (’Rshis) 

This imperishable yog^ T declared Co Yivasvan ; 
Viva=van fcaughfc it to Manu j Manu to IksbvSku told it. 
This, handed on down the line, the King-Sagos knew. 

Ihid., ivj K 

The seven great lishis, the ancient Pout- and also 
the Manus, were born of My nature and uimd, 

Ibid., X, 6. 

All the R?his hare thus aockiiued Thee, as also the 
divine ftshi Navacla ; so A.sita, Devala, and Vyasa. 

Ibid., X, 18. 

General 

Haring known the Saprerae Brahman, the Supreme 
Immensity, as the Pssenee hidden in all creatures, 
the one Pervader of the Hniverse, the Lord, they 
become immortal. 

ShvetJ-shvatara Upanishat, iii, 7. 

The Spirit, the Inner Self, ever dwelling in the 
heart of men. 

Ibid., iii, IS. 

He, this Self, is Brahman, 

Srhacicrrdtajaka Upcmishat, IVj'iv, 5. 

He, this great unborn Self, He is intelligence in 
liviog creatures . . . He, this great, unborn. 
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uiideeayingj dealiiitissj immortal, fearless Self is the 
fearless Brahman. 

iJrJuufJraiiyakn C‘pn')i'nh(if, iV, iv, 22, 25. 

Know the Seif the ciiariot-owner, the l)ody the 
chariot. 

Knthn. I'jianifih.np, I, iii, o, 
Re-iimirnnt ion 

As a man, ea.sting off worti-cnt ganuents, taketh 
new ones, so the dweller in the body, casting off 
worn-out bodies, eiirereth into others that are new. 

Bhanru-ntj-GHil f ii, 22, 

As a goldsmith, having taken a piece of gold, 
makes another form, new and more beautiful, so, 
verily, the Self, having cast off this body and having 
put away ignorance, make.s aimther new and more 
beautiful form * . . Having arrived at the end of 

that work — whatsoever he here doeth — he retnriis 
again front that world to this world of action* 

Brkadfh-a-rt -jaka Vjxmishat, iV, iv, h, 6. 

Having abandoned the former body, the incarnato 
Spirit, following the Law of Karma, obtains either 
heaven or bell according to his deeds. And having 
obtained a celestial body, or «■ body of suffering born 
of objects of desire, he experiences varied frnit in 
heaven or hell. At the end of the fruits, when the 
time for his rebirth arrives . . . then Time unites him 


^ For use in the heaven-world. 
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agaiij witiTa Eiotivities selected fi-oin the accuumlation 
oi' past HCtivities. 

Dem JJhiTgacata, lY, xxi, 22 — 25 

in the "Vast, Braliinan-wheel, the source and support 
o'i al] embodied Spirits, the ego is made to -wander, 
tin'uking himself and the dialer ditt'ereiit. United 
with Him, he obtains immortality. 

ShvepJiiliotifara Upani^hat^ i, 6^ 

ffe goes from death to death, who here sees tnany- 
ntss . . . Having thns become -wise, calm, subdued, 
dispassionate, eudming, collected, he sees the Self in 
the Self, he see.s the Self as all j nor does sin over- 
come him, he overcomes all sin ; nor does sin consume 
him, he consdiiies all sin. Hree from sin, free from 
passion, he is of the nature of Brahman ; this is the 
Brahman-world. 

ifi'haddratigaX'a h panishafi IV, iv, 23. 

Verily, whoever is wise, thoughtful, always pure, 
he obtains that goal w'hsnce he is not born again. 

Katha ZJpanishat, I, iii, 8.. 


ZOROASTRIAN 

Prophets 

[/jarathushtra, the Prophet, is constantly addressed 
tl e Avetsla by Ahhra Ma/da ] 



82 


'I’BK UNiVhWA!. 'i'KXa' HOOK 


[ took I’hee, Abfu-a Mazda, truly as EvoJwr, 
when (Thy Messenger (SH 2 ‘osh Vaznd) came to me 
through Behtnaii (<Tioyd Mind). 

f-'fihiavad xliii, 7, 

U Ahura Mazda! when will coiue the e^ccellant 
Bnddhi of >Soshiaiifcs, which is enlightening of tie 
days (of Resarrection) along with the effective and 
potent heavenly voice fur the evolving of the world 
of purity ? 

Ill-id., xlv!, 2. 

R Hhu-arnalw-n 

Those who, in the .season of pmsperity, experience 
pain and grief, suffer them on account of their words 
or deeds in a former body, for which t3ie Moat -Inst 
now punisheth them. 

Tin; D/iM(t(ir^ 'J'he Book 
of the Prophet, the (Ireat Ab'nJ. 


HEBREW 

Froj>h<i,tit 

When they came fehicher to the hill, behold a com- 
pany of Prophets met him ; and the Spirit of (Hod 
came upon him, and he prophesied among them. 

1 Bamitlf X, 10 - 

And the Spirit of the Lord shall rest upon him 
, , , and shall make him o£ quick understandiug. 

kaiah, xi, d, d. 
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Behold My seivaiit whon I phold M i e oleot .a 
wlio,K soul dehgliteth, I have puf' My f!?pirifc upon 
him. 

Tmiiah, sHi, 1, 

Before thou oameiil; forth ft-om the womb i ,«a»cri- 
hed thee, and I ordamed thee a Prophet. 

Jeremiah, i, 5. 

And He said unco me •. Son of mau, J send thee 
to the children of l-srael . . . avid thou Sshait say 
unto them; ‘Thus .saith the Lord God.’ And they 
. . . .■ghalJ know that there hath been a Prophet 
among- them.” 

Kzeh'ie!, n, b, 4, o. 

And it shall come co pass afterward, that 1 will 
pour out My Spirit upon all flesh ; and your sons and 
daughters shall prophe.sy, your old men shall dream, 
dreams, your young raeu shall see visions. And also 
upon the sei-vanfcs and upon the handmaids in those 
days will f pour out My Sphnt. 

Joel, ii, 28, 29. 

Behold, I will send My Messenger, and he shall 
prepare the way Tiefore iio. 

Mala chi, iii, 1. 

Gmeral 

God created Man in His own image, in the image 

of God created He him. 

, (rmesi^y i, 27. 
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And fht-' ii'ird <*t t In' (hi-jt nf tbe 

• ground, ;in'i itri'uilii-d iutoisi. svi-t!’!!- ^ 1“' broabh of 
HtA ; lUui (iron lioi'.ttf!!" ;» liv’lftT -I’li,, 

iij 7 . 

Ill i>l- lll^, l?Wf.<r 

tndioldj 1 will -fJiil \‘-ii KUju!. sill Frofili.’t before 
the c'euiititr "f ihr gre;:'- aitti d;ty uf the 

Lord. 

i Vj h. 

For I wji-i ;i niUy rhthi, ;(i»d h;td ii gotnl ^Spirit. 
Yea rather, )>eing tfotaj, i raiiir iutu a Iwidy Hudetilecl. 

IJ is‘n'i)fn Ilf L<, J 5 , 

siiy that ail •^uuls ai’e uu’iu'ritt'tihlo ; ijut, that 
tin' souls Ilf t'liinl men are only remiAi-d mtiMifhei' 
bodies— !>ijt ihaf'. the sutds of bad nHUi are subjeet to 
eternal fmiii.sltrueiit. 

i't lUlhi Jmlii/i-u, J o-ejihus, ii, y. 

Do ye nut reuitanbi-r that aii pure .Spirits wltu are 
ill cont’oruiity with the divine di'-pe«.sittinn, live uu in 
the loveliest of heavenly and in cmir.'e of 

time tliey are again .sent down to infntbii sinless 
liodies : hiit tiie soul.s «f fiimst* wlie have ef»!iiiiiir.ted 
.self “desfcrnct ion are doomed ti» a re,gi'!n in the darh- 
iiesH of the luider-world ? 

Ibid. (Ad(li‘«s.s of .fn.sephus g-iven by hiinself to 
Jewish soldiers, wbn were going to kill each 
other to escapti capture by Romaius, at tiie 
fort of Zotapat-ft, ' , 
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All tile souls are subject to tLeti*ials of transonigra- 
tion ; and men do not know which are the ways of 
the Most High in their regard. They do not know 
how many transformations and nij'sterions trials they 
must undergo ; how many Souls and Spirits come to 
this world without returning to the palace of the 
Divine King. The Souls must re-entei' the absolute 
substance whence they have emerged. But to ac- 
complish i'iu.'i end they rausit develop all the perfec- 
tions, the germ of which is planted in them ; and if 
they have not fulfilled this condition during one life, 
they must coiainence another, a third, and so forth, 
until they havo acquired the condition which fits 
them for re-nnion with God. 

Quotation ffont ^<ihar, given by E. Jj. Walker, 
in Re-hicaryLatim . : a study of 
forgotU'‘% truth, p. 212. 

BUDDHJ5M 

Reinca'rnatio)! 

Such a. one who does his duty is tolerant like the 
earth, or like a threshold ; he is like a lake -without 
mud ; no new birth.s ai’e in store for him. 

phaiiVTiiajiado , vii, 05. 

Sotne people are born again ; evil-doers go to 
hell; righteous people go to heaven j those who are 
free from all worldly desires attain Tsirvapa. 

Thill., ix, 120. 
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Looking for the maker of this fcaberiiaeie, I have 
ran through a conrae of many births, not findinjg 
him; and pairifnl in birth again and ag'ain. But now, 
maker of the tabernacle, thou hast been seen ; thou 
shalt not make up this tabernafle again. 

Oham'iiuipafla, xi. 15S, 

Liven up to pleasure iind deriving happiness, men 
undergo (again and again) birth and decay, 

Ihid, xxiv, 341. 

if thy mind is altogether free, thou wilt not again 
enter into birth and decay. 

IhirL, xxiv, 348. 

He in whom there are no sins whatsoever origina- 
ting in fear, which are the caused* of coming back to 
this shore, that ascetic leavea this and the further 
shore, as a snake its old worn-ont skin. 

Uraijasiitia, 15. 

Having, like a bull, rent die bonds ; having, like 
an elephant, broken through the galuchchhi creeper, 
I shall not again enter into a womb. 

Dhar'ryatttitta, 12 . 

Those wliu know wlience .sin ari.se.s drive* it away. 
Listen, 0 Vaksha ! '^f’hey cross over tliis stream which 
i.s difficult to oro-ss and ha..s not been cro.s.sed before, 
with a view to not being bom again, 

Si/ch Uom am f fa. 4 . 
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Ha S' go e to calaujit ii vo nb to tvorib 
fro n [aikneis to daL-kiiess, sucTi an ascetic verity, 
after passing' aivay, goes to pain. 

phcf/niinoichariyasutta, 5. 

Having eawiestly called apoti Him svho bas com- 
pletely left birth and death behind. 

Vaiiglsasutf;a, 9. 

He who IS composed, who has cros&ed over the 
stream . . . who is wearing' the last body. 

8nn4av{kahhdra4vajasv,f.^a, 1 8, 

Those who in this world rightly understand thH ; 
‘‘‘This is the last (birth)," there is no rebirth. 

Miighasutta, 16. 

He who is calm, having left behind good and evil, 
free from defilement, having understood this and the 
other world, and conqnei'ed birth and death, such a 
one is called a Samaya. 

Sahhifiasutta^ 11. 

The mail who knows his fonner dweiling.s, who 
sees both heaven and hell, and has reached the 
destruction of births, him I call a Brahinana. 

V/weitykasuUa, 54. 

'Diose who again and again go to the world with 
birrh and death, to existence in this way or in that 
way — that. i.s the state of ignorance . . . The 

wise . . .do not go to rebirth. 

Dvayn.tiinHpct.‘»<GiiasuUa>f 6 , 10 . 
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1 am converted ; X am no longer lialjk- to bt^ rcXicrii 
in a aUfce oi soffering, and am assured of final 
salvation,, 

Mahdpai-hdbbf'niisiifhi, ii, 10. 


r 


!;■ 

I 



CHRISTIAN 

Dipine / ‘U'aitha tlon 

And the aijgel ans\vei*e<l and .said vuifco Iier ; “Tlie 
Holy Grbost shall come upon fchee, and the po\^er >4 
the Highesfc shall overshadow fcljofc ; thoroion', also, 
that holy thing whicli slniU be born of thee slmll be 
caUed th© tSon of l4od.” 

iV. Lu!:», i, 

The Holy Hhosc de.euHndetl jn a bodily ehnpc like a 
dove upon Hint, aiid a voice came from heaveii which 
said: "'riion art my beloved Son; in 'i’heo I am w«l] 
pleased.’’ 

Ibid., iii, 22. 

The Word wa.s tiod . . . And the Word be- 

•came flesh and clvyslfc among us (niid we beheld His 
glory, the glory as of the o))]y begotten of thr 
Father), full of grace and truth, 

A’. John, i, I, IX, 

John bare record, saying: ] saw the idpirit desceud” 
)ng from heaven like a dove, and it abode upon Him 
. . , And I .saw and bare record that this is rife 

Son of <4od. 

Jhid., i, d2, ^54. 
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jtoi:! so loved tl e vo Id tliat He ga’^.e Hi =; only 
beg’ottei So H at whosoe> er bebevelb in Him sliould 
not perish, but Jiave everlasting life. 

iS'. John, iii, Id. 

-Jesos answered tliem : “Is it j 2 ot written in your 
law, 1 said. Ye are Gods ? It he called them Gods, 
auto whom the word of God came ami the scripture 
cannot he broben : Say ye of Him, whom the i’ather 
hath sanctified ami sent mto the w-oi'Id, Thou Ijlas- 
pheniHSt ; becB.L!.se 1 .said, ,l am the Son of God f ” 

[hid., x, d4' — dO, 

God was in (Jhri.sC reconciling the world unto 
Himself. 

2 Cot'infhuim, V, 19 . 

God, who at sundry times ai;d in divers miiniiers, 
spake in time past unto the bathers by the Trophets, 
hath in these hist days spoken unto ns by His Son. 

H<-:hrewK, i, 1, 2. 

Hrop/ie/-v 

He gave some Apostles ; and .some I’rophets ; and 
some Hvangelist-sj and some i’astors and Teachers. 

Sphnsiani.-, ii, 11. 

And are built apos the foundation of the Apostles 
and Prophets, Jesns tlhvist Himself being the chief 
coraer-sfcotie. 


[.hid., a, 20, 
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(reneral 

i^’or it is not yo that speak, but the Spirit of yoar 
Fathei- -which speaketh lu you. 

Maiihew, x, 20 - 

And fchej" were all filled with the Holy Ghost, and 
began to speak with other tovgnes, as the Spirit gave 
them utterance. 

.'icis, ii, 4, 

That which may be known of God is manifest in 
them ; for God hath showed it unto them. For the 
invisible things of Him since the creation of the world 
are clearly seen, being understood by the things that 
are made, even His eternal power and Godhead, 

Bmiam, i, 1&, 20. 

For as many as are led by the Spirit of God, they 
are the sons of God. 

Ihid,, viii, 14. 

The Spirit itself beareth witness with our Spirit, 
that we are the children of God, 

Ibid.f viii. Id. 

Know ye not that ye are the temple of God, and 
that the Spiinfc of God dwelleth in you ? 

2 Corinthians j lii, 16. 

What, kauw ye not that- your body is the temple of 
the Holy Ghost, which is in y'ou, which ye have of 
God, and ye are not ymur own . . , Glorify God in 
your body end in yonr Spirit which are God’s. 

Ibit)., vj, 19, 20. 
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ior ye tie tcH pie ot the Imng- God as irod 
hath saidj I wiii dwell m thenj, and walk in them , and 
I will "be their God, and they shall be iny people. 

2 Cer/iifhians,vi, 16. 

In whom (Christ) ye also are bnilded together for 
an habitation of God through the Spirit. 

Ephesians, ii, 22. 

Work out your own salvation . , . for it is God 
which worketh in you. 

1 Phili^ipians, ii, 12, IS. 

Whei’ennfeo I also labour, striving according to H\s 
working, which worketh in me tnightily. 

Coloss iana, i, 29. 

Ye also, as lively stones, are built up a spiritual 
house. 

1 Peter, ii, 5. 

Beinmrnatk’v 

¥cji’ all the Law and the Prophets prophesied unto 
John, And if ye will receive it, this is Elias, which 
was for to come. 

S. Muttheu:„ :xi, IS, 14. 

When Jesus came into tiie coasG of Csesarea 
Philippi, He asked His disciples, saying Whom do 
men say that I, the Son of man, am ? ” and they said •. 

Some say that Thoo art John the Baptist ; some 
Hlias, and others Jeremias, or one ot tlip. Prophets,''’ 

Jhid,, ^vi, IS. 14, 
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And His disciples asked Hiro saying : “ Why tkec 
say the scribes that Elias must tirst coioe ? ” And 
Jesas answered and said unto thenv ; “ Elias truly 
shall first come aud restore ail things. But I say 
unto you, that Elias is come already, and they 
knew him not, but have done unto him what- 
soever they listed, fjifeewi.se shall also the Son of Man 
suffer of them.” Then the disciples understood that 
He spake nnto them of John the Baptist. 

3. MattTistv, zvii, Id — 1*3. 

Aud a.s Jesus passed by, He saw a man which was 
blind from his birth. And His disciples asked Him 
saying ; ■“ Master, who did sin, thjs man or his parents, 
that he was born blind ? ” 

5^. Jofm, ii, ]. 

He that orej-cometh will 1 make a pillar iii the 
temple of my G-od, and he shall go oat uo more, 

Ttfivelatimi, iii, 12. 

Origen taught that forth from God come all Spirits 
that exist, all being dowered with free-will ; that some of 
these refused to turn a.side from the path of righteone- 
jiess, and, as a reward, took the place which we speak 
of as that of the angels ; that then there came others 
who, in the exercise of their free-will, turned aside 
from the path of ditty, and then passed into the 
human race to recover, by righteous and noble living, 
the angel coudition which they bad not been able to 
preserve ; that others, still in the exercise of their 
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free-will, descended yet deeper into evil, and becajse 
eril spirits or devils. So that all these Spirits were 
originally good ; htit good hy innocence, not by 
knowledge. And he points out also that angels may 
hecouto Men, uieji become angels, and even the evil 
ones themselves may climb upwards once niorej and 
become men and angels again. 

De passim. 

On S. John the Bapthst being filled ■\vnth the Holy 
Ohost from his mother'.s womb, he says that some 
“ may think that (rod fills individuals with His holy 
Spirit, and bestows upon them sanctification, not on 
grounds of justice and according to their deserts, 
but undeservedly. And bow shall we escape that 
declaration ; ‘ Is there anrighteousne.ss with God ? 

God forbid.’ Or this, ‘Is there respect of persons 
with God ? ’ For .such i-S the defence of those who 
maintain that souls come into existence with 
bodies”. 

Ibid., I, vii, 4, 

Is It not more in conformity with reason that every 
soul for certain inysteJ-ious i-easons (I speak now 
according to the opinion of rji-thagoras and Plato and 
Fitnpedoclea, whom Celsus frequently names), is 
introduced into a body, and introduced according to' 
its dea6rfc.s and foinner action.! ? 

Origen, Omitrn GclMtm^ I, xsxii. 
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If we exainine the case of Esau, we may find fie 
was condemned because of his ancient sins in a worse 
course of life, 

Jeromej Letter to Ariius. 

[Many similar passages may be found in the Church 
Fathers, some implying onlv che pre-existence of the 
Spirit in other worlds^ some repeated lives in this 
world,] 


I5LAM1C 

Prophets 

VFe formerly delivered the book of the law unto 
Moses, and caused Apostles to succeed him, and gave 
evident mii’acles to Jesus the Son of Mary, and 
strengthened Him with the Holy Spirit. 

Al Qtiron^ ii, 8d. 

Say, we believe in (toJ, and that which hath been 
sent down to as . . . and that which was 

delivered unto the Prophets from their Lord; we 
make no distinction between any of them. 

lhid„ 186. 

Mankind was of one faith, and God sent Prophets, 

Thid., 212. 

Every one of them believeth in God and His 
A^igels, and Hie Scr-iptures, and His Apostles ; we 
make no distinction at all between His Apostles, 

Phid., 285. 
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When the angel said : 0 Mary, verily God aendetli 
thee good ttdmgs, thac tlioa slialt bear the Word, 
proceeding from Himself; His name shall be Christ 
•leans, the ^Sou of Mary, honorable in this world 
-and in the world to come, and one of those who 
approach near to the presence of God. 

Al Qtiran, iii, 45, 46. 

God best knoweth whom He will appoint for His 
Messenger. 

vi, 124. 

Now are we convinced by demonstration that the 
Apostles of our Lord came unto ua with truth, 

Ihid.; vii, 44. 

He (Hud) replied : O my people, I am not guided 
by folly ; but I am a Messenger unto you from the 
Lord of ail creatures : I bring unto you the messages 
of iny Lord ; and 1 am a faithful counsellor unto you. 

Ihid., vii, 68, 69. 

And how many Prophets have we sent among 
those of ojd ? 

rind., iliii, o, 

trewral. 

Verily I am about to create man of clay : when I 
shall have formed him, therefore, and shall have 
breathed my Spirit into him. 


lhi,d., sxxviii, 71, 72. 
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{■rud in the heart of every Muinii). 

Tlia t<a.ijingy< of Muhammad, p, 10. 

B.eincarn.niimi 

}iow i.s It tliat ye Itelieve not in God ? Since ye were 
dead, and He g:ave you jife^ He will hereafter cause 
yon t,o die; and will a.i^aiii refitore you to life; then 
shad ye return imt<> Him. 

Al Quran, ii, 28. 

God generates being.s and stmd.s theij! back over 
and over, till they return to Hin). 

Ihid., XXX, 10. 

(The Soul) caino first to the mineral kingdom; 
and from the njineral to the vegetable. He passed 
ages in the vegetable, and forgot the mineral in hks 
struggles. When be came to the animal kingdom 
from the vegetable, be lost the memory of Hie vege- 
table state. Again, from .the, animal to the human, he 
is drawn up by the Creator you know. So, he went 
up from one kingdom to another — till he grew into an 
intelligent being. 

The, Ma6iiav7, iv, -Iala.hnd-Dln Ilumi. 

I died from the mineral, and became a pUml. 

I died from the plant, and re-appeared in air 
animal. 

I died from the ariiuial, and became a man. 

Wherefore then should I fear ? .When did I grow 
less by dying ? 
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Nest time I .sliail die h-oixi the man, 

■'I'hat I may grow th.e wiugs of the ange!. 

From the angel too must I seek adva.nee : all things 
shall perish save His Face. 

Once more shall I wing my way a.bove the angels ; 
I shall become that which cutereth not the 
imagination. 

The.n let me become naught, naught. For the 
harp-string 

Crieth unto me ; '‘Verily, unto Him -shall we return.” 

The Mesn<tv7, iv, -Jalal-nd-Din Runii. 

O brother, know for certain that this work has 
been before thee and me (ke., in bygone ages), and 
that each man has ah-eady reached a certain stage, 
No one has begun this work foi‘ the first tinu'. 

Letters from a Sufi Teacher (Shai’f-ud-Din 
Maneih) tran.slated into Jhiglish, p. 14. 


SIKH 

This world is the dwelling place of tJit' True One. 
And the Time One dwells iii it. 

Asa hi vnr, finru 1,. 

He is in the mind and iji Him is the tnind. 

SiiJchmani, Lfuni V. 
Sayeth Nanak, this .Spirit- Mgo, bound by karma, 


recurs. 


Bhairon, Guru III. 



CHAPTER V 


'I’HK TWO BASIC i^AWS 

Thk laws of the unfolding of the Spirit in his 
mafterial vehicles, and of the growth, or evolution, of 
those vehicles, are two. 

The first Law is the Law of .Vction and Re-Action^ 
known often iii modern days by the convenient 
eastern word ‘ Karma’. Karma is the Samakrt for 
Action, and naturally includes Re-Action, since these 
are inseparable : “Action and Re- Action are equal and 
opposite,” says Science. Wherever there is Action 
there, must inevitably be Re-Action, and this is the 
Law of the material worlds ; every object is related to, 
interlinked with, other objects, and by these inter- 
relations they evolve. Hence it is the Law of Evolu- 
tion for man’s bodies, whether they be made of dense 
or of subtle matter ; matter is in continual movement, 
is ever vibrating, and the Spirit embodied in matter 
cannot escape from this Law. For every change of 
consciousness in the Spirit — every desire, every 
thought, every activity — is accompanied by a change 
of vibration in the bodies which clothe him; and 
every vibration in those bodies, initiated from without. 
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i.'S 

i 0 othei <?n bodimei t n tl a u i-er e a winch 
I c .s Lvmg, causes m him a eiange of conseionsness. 
This is the inevitable and unceasing correlation 
hftw’een Spirit and mattei'j between the Life and the 
form iu which it is embodied. All these changes 
cnrae under the Law of Action and Ee-AcfcioHj the 
Law of Cause and Effect, the Law of Erolation in 
liiatrer. 

The aet-ond Law i-s the Law of Sficrifice, as universai 
in the feaJni of Spirit as the Law of Action and Re- 
Autioii is universal in the veahn of matter. The 
ispirit unfolds under the Law of vSacrifice, UiS the body 
evolves under the Law of Action and Re-Action, 
The ISpirit lives and triurnphs by sacrifice, as the 
body iliwves and evolves by vvisely directed activity ; 
heuc« the spiritual declarntion is : “ He that loveth 
his life shall lose it ; and he that hateth his life in 
this world shall keep it unto life eternal/’* and : 
'■ Tt is more blessed to give than to receive.” 

A ' na.tui'ul law ’ is an expression of the divine 
Nature, and is changeless and inviolable; we cannot 
alter it ; we can only di.sregard it, and the disregard^ 
bringing us into conflict with the law, brings pain. 
W'e braise ourselves against it, as a man who flings 
bis body against a rock. Moreover, a natural law 
has no rewards and no punishments, only inevitable 
seipiences, and these sequences reveal the existence 

’ ,S. Ji/hn, xii, 2<t. 

- XX, 35 . 



of thti law'. -Joy and pain follow j-j-spectively 
harmony with, and disregard of, die law, 

Tnfcj Law oi'’ Aotion axi* Ri.>A'''tjos 

The divine Will makes for jliglitronsnoss. and Hiose 
who di.^regai-d it mu-st inevitahl v .snjfdn'. IfvJuie the 
continnal warning of Sages <unl !-’rO]'i\ets, tha* all 
which is against righteoinsness is a (‘ause o! pain. As 
said by the Lord Buddha.: 

IL' (i man .speaks or acts wjih .-in toil thought, pain 
follow.s him, u.s the wheel fullows the foot of tlio ox tisat 
draws the carriage . . . If a man .speaks or acts witli 'k, 
pure thought, hajipine.ss I'oilow.s iiiia, like a .'Iifif!ov\- tliat 
never lefl'Ve,s hiitj.‘ 

S. i?aul has also put verv slvaigly ; 

JJe not deceiveci; (iod is jmt mocki'd , v^ h.-it.^ocvei 
ft man soweth, that sliall he .dso reap.'" 

In the phy.sicnl ■world no one now denic.s rim 
inviolability of natural law ; it m recognised fliat man 
by knowledge can play one laav oft again.st another, 
iha.t he can oppo.se one force by .another, a.nd so obtain 
a result at which ho aims. But “ M.'ilnre i.s cfunpaered 
by obedience,’’' and tbe iuvioiahility of law alone 
makes .science pos,sibls'. Thu law is as iniifdiible in 
superphy.sical worlds a.s in jdtysical, for all worlds 
are CTod-bnilfc and fl-od-sinstained, and it worfc.s a.iong 
three main lines, which flow from onr chreelold Spirit, 
the trinity which i.s our Belt. 


jpkajnttMpacla, i, 1,2. 
® Galaiitinf!, vi, 7, 
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B}' 'jar V\ illj bliowtiig ic.selt' ako ab Desire, we 
actra.eti or repel sarroundiug objects to ajid frooi 
onrselves } that whicii vve passionately desire, or 
resolutely will, oomes to ns ; oar actioi'i by will uv 
desire ori objects and people around us livings the re- 
action of approach or withdrawal ; the so-called "luckj* ’ 
people are those of strong desires or strong will ; a 
subtle magnetism brings into then- hands that for 
which they long. The force muss be sustained and 
strong if it is to work quickly, but it is sure ; and a 
careful study of the world around us proves to’ 
demonstration the existence of this force m oui-seives 
and in others, [t i.s the reflexion of the divine Will 
in us, which .say.s: Be and behold it is.*" ' The 

student will recall Danfcek reterence to Deitv, in whom 
Will and Act are one. 

By our Thought we create our character, for a 
thought often repeated becomes a habit, and a habit 
gradually crystallises into a permanent quality, or a 
part of our character. ThougVit is the cause of action, 
and tn the spiritual sight i.s the hidden side of it ; 

J .say unto you, that whosoever looketh on a, woman 
to Just after her, hath wnwmf-ted adulterif isith krr already 
in his heart. '• 

That on which the mind dwells, the body performs,: 

Man is created by thought ; that which he tliinhs on 
in one life, he becomes in another.-’ 

' A.I Quran, li, 117. 

■ S Mafthe,u\ 7, 2S. 

^ Xiv, 1. 
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All that ive are is the result of vvhat we have 
thought : it is founded on our thoughts, it is made up of 
- oar thoughts.' 

By our Activity — our acting on ofchors — we bring 
Sibout a situilar reaction on our.selves. Happiness 
spread among others means happiness flowing back 
on ourselves ; jiain wrought on others reacts hs 
suffering to ourselves. 

Stem as the teaching tiia} soutid, it i,s stern 
with the beautiful sternness of nature, whereby 
Ood is ever spea.king and bringing om- wills into 
accord wirh His own. The Hebrew Psalmist 
recognised this wlien he declared : “ Unto 'Pliee. 0 

Lord, belongelh mercy; fur Thou reiiderest to every 
man according to liis w(irk.”“ By the joy chat 
follows righteonsnes.s, by the pam tliat treads nn tiie 
heels of ill, we learn to harmonise our will with the 
Will that gui<l 0 .s the worlds. Man iiiay sow what seed lie 
willj but, having nowtj, the harvest will be of that 
seed, and of none other, Hraduail) he learns to 
choose good seed. 

In auoh a world of law man may tread with assured 
steps ; right desires will bring to him right objects ; 
right thoughts will build right i.dinraefer ; right, 
action will shape right ouvu'onment. So will his 
bod ies become ever better instruments of the Spirir, 
an d evolve towards perfection. 

^ Dkiimntajpatja^ i, I, 

- kiij 12. 
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'I'liB Law op J'jAr'Eii’iCK 

Sacrifice is the ootpouriiig of life for the benefit of . 
others, and this law of the unfolding Spirit is the law 
by which the worlds are built and upheld. The 
religions of the world, in varied syuibols, place 
sacrifice as the beginning of divine oianifestsfiozn 
The Hincju sees the dawn of the divine revealing in 
the “ sacrificial horse,” ^ and sings of the supreme 
Spirit (Puva^ha) as sacrificed to make the wozdds ,■ “ 
the Christian speaks of the Lamb " slain from the 
foundation of the world , ” '' the liioroasti'ian tells of the 
time when earth and heaven were not, and 13ei'v3iie 
by sacrifice brought about the manifestation of Abura 
Maxda, the Creator/ Thi.s outpouring (d the Divine 
Spirit to bring the nniverse into being stamps on it 
Sacrifice as the Law of Life, and bids us realise that, to 
Spirit, Sacrifice is a joyful expreasion of life, and not a 
pain, as it seems to the body. To the spiritual man ; . 

To be a carrier of His light, a raewsenger of His 
compassion, a worker in His realm — that appears as the 
only life worth hving ; to hasten human evolution, to 
serve the G-cod Law, to lift part of the heavy bni'clen «f 
the world — that .seenia to he the very gladne.s.s of the 
Lord Himself.’’ 

Spirit, being the direct emanation of God'’s Life, is 
a .spring fed from an inexhauutible source, and the 

^ Bchadaranyiika Upa/iishuf, I, i, 1. 

JigvU'ta, Piiriashii Silkta, 

^ Bevelafion, .vtii, 8. 

’ Es.-<ayii on the Pri)‘s7>s, Dr. Haujf, p. Hi. 

Dip .-laciPtif Aouie ‘fes.int. p. 287. 
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iBOj'e pours out, the nioi'e €ows into it. in the 
materiai worlds, the endless' cliaiii of cause and elfeoJ: 
—effect becoming a new cause, and so on endlessly 
— binds ; the w'orid is bound by action, iraiy, and 
every action doi)e is a new bond. But the action 
which is dome as part of the divine Activity, in which 
the doer is bat an agent, iu which he seeks fox no- 
thing, desires nothing, for himself as a separated self, 
that action offered as sacrifice — " Lo, T come to da 
Thy will, O God — that action does not bind, for the 
whole is acting through the part, and not the part 
for itself ; action bind.?, it hs written, “ U(^ejut that doaa 
for the sake of sacrifice”.* Here is the road to 
freedom ; matter binds by selfish activity. Spirit 
frees by .sacrificial activity: thus Spirit frinmph.s over 
matter, the hJan Immortal over his bodies ; the human 
will becomes one with the divine, " to Him are we re- 
signed,” ‘ and man presents hi,s body “a, living 
saenfice, holy, acceptable unto God 


HINDU 

Tf/e Lair of Actioji and EeJirJiuo 

flow uHTi there ire iii tbi.s univenst; aryl uncaused 
action f pen JBhrojci.raiay I, v, 74. 

' hUrjiftnnd-G-'ili'i, Hi, !'. 

- X, 9 . 

“ Bi'afui'ud.fJi/rl, iii, 0. 

^ j4i Qu/'a/!, ii, Sa, 
h'ow/i/f, x(j, J, iS7, 
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All, Bvahinfl nrsd the lesl, are uiidei* its sovereign 
rule, 0 King! 

Devi, Bhilgavata, iA", ii. 8. 

By bis Karma may an embodied Spirit become au 
iiidra, by hie Kartna a son of Brahma, By his Karma 
he may become ilari’s servant, and tree from births. 
By his Karma he may surely obrain perfection, 
immortality. By Isis Karma he may obtain the 
fourfold Liberation . . . coiiuected with Vishrju. 

Godhoocl and ilanhood and Sovereignty of a world- 
empire may a man obtain by Karma, and also the 
state of Shiva and (Taiiesha, 

Ibid., IK, XAvii, 18—20. 

>Iaii verily is desire-formed ; as is his desire, so Is 
his T-ho«ght; as (his) thought is, so be does action ; 
as he does action, so he attains. So indeed the 
desii'er goes by work to the object in which his mind 
i'5 imuiorscd. 

fJrhadafu-nyaha Cjju-'uyhat, JV, iv, 5, 6. 

Levoted to the fruits of ucf.s, whatever kind of acts 
a person covetous of fruits accoinplishes, the fruits, 
good or bad, that he a-ctnaily enjoys, parhake of their 
ohiiraeter. Like fishes going against a current of 
water, the acts of a pa.st hfe are Hang Vjack on the 
actor. The embodied creature expei'iences happiness 
fnr his good acts, and misery for .his evil ones. 

Mah JhhiiTata, BbanU Barva, cci, 23. 
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Nothiiig can spi’ont forth without a. P&ed. No one 
can obtain happiness without having' 'aceompiished 
acts capable of leading to happiness. 

Mahdlhtirckfa, Shauti Favva^ ccsci, 12. 

Action, which springs from the mind, from speech, 
and from the hody, produces either good or evil 
results ; by action a^'e caused the conditiouti of men, 
the highest, the middling, and the lowest. 

Matiimni'fL^ xii, d, 

Havtng'recogiiised by his intelleec these transitioTua 
of she individual soul, due to merit and dement, kc a 
man always Hx his heart on merit, 

U/ich, xii, 2d. 

Vorily, man is crea.t.tid by thought ; that which be 
thinks ofi in one life, he becomes in another. 

Chhhuiwjya U'pamxhn! , III, xiv, 1, 

The Law of Say.riiim 

Brabmii, the Self-esiatent, performed tapas. He 
considered ; “ In t^pas there is no infinity. Dome, 
let .\Je sacrifioe My.se}f in living things, and all living 
things in Myself.” 'I'hen having aticrific'od Himself 
in all living things and all living things in Himself. 
He acquired greatness, selHeffoIgeace and lordsliip. 

Skaia-pata Brahmunn, XIH, vii, 1, 

Ota ! the dawu [of creation] verily is the head of 
the .sacrificial hof.se. 

Bi-hiuidranyaka Cpmhfha/, l,i, !. 
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[Frajapafcij emanated uiattkind together with 
aaCTifiee. 

Bhagava^t-irTta, iii, 10. 

TLy business is '•vith the action only^ never with 
its fruits ; let not the fruits of action be tliy 
motjve, nor be thou to luacticm attached. Perfor'in 
actioiCj 0 Dhanahjaya, established in yoga, free from 
attachment. 

Ihid., it, 47, 4B. 

The wurid i.s iiound by }i.aci<m except that done tor 
the sake of saci-iHce ; with such object, free from 
attachment, L) son of Kanti, perform thnn action. 

j'hid., ui, 

From one '('icii actanliraent dead, free, with his 
diunghts e.stablished in wi.sdoni, working for sacrilioe, 
all action melts a 

ihid., iv, 23. 

This world is not for the nou-sacnhcer : how then 
the other f 

Ibid.i !v, 31. 

Whatsoever thou doeat, wliatsoever thou eatest, 
whatsoever thou olferest, whatsoever thou givest, 
whatsoever thou doest of ansterity, 0 Kainiteya, do 
thou that as an offei'ing unto Me. Thus thou shalt 
be liberated from she bond.s of action, yielding good 
and evil fruits. 


Thid., ix, 27, 2S. 
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Merge ihy mind in Me, be JMy devotee, sacrifice- ro 
Me, worship Me, thou slialt cujHy to Me. 

J^hagavafl~(7lffl, xviii, fi5. 

The Hiaii who abstains fro,„ cruelty is regarded a..s 
alvvay.s performing sacrifices,. 

Mahd,lih,/rnd(i, Psirva. cxvi, 41. 


ZOROASTRIan 

The. Laic o1 Jctmi and Meaction 

0 Men ! learn ye these Lawa of happiness and 
misery which Ahura Mazda has ordained ; they are 
the sutt'erirjg of pain for a long time for the wicked, 
and blessings for the righteous, by which they 
attain happiness. 

^^hunavad G-athd, xxx, i 1. 


U Ahura Mazdsi . . . 'J'faou hast decided the 

retribution to him who leads his life with dili.gence, 
and to him who i.s not diligent. 

Of the two, who works for the progres.s of this 
chosen as the holy master, anginenter 
iSevei, Q jyij^j-da ! the thieving 
gamer of the benefit of the Good 


(world) (was) 
of the Good Mind, 
idler becomes the 

Law. 


/bid., x.xxi, 9. 

According to the, laws of 

adjust the best justice to th^. holy as well as to the 


wicked, and to that person wdiose good and eal deeds 
are in balance. 

Alilnovad G-dihS, xxjciiij i. 

0 Ahuva ifav.da ! J offer to Tliee, first o£ all, the 
immortal itVj troth, power, and happiness which we 
obtain for deeds, w'ovd% and devotion. 

Ihid., XKsiv, 1. 

Up to the final end of the creation Thou, according 
to Thy way of justice, wilt give retribution according 
to their deeds and words, m such a manner that 
there shall be evil to the evil, and good blessing ro 
the good. 

Unktaoad Gi/tha, xiiii, 5. 

If those of you will not put into practice this 
Mant.hraviliii as T ntiderstand j.', then the end of their 
life will come into rain. 

Ibid., x!v, ci. 

'I'he soul of the holy becomes desirous of immortality,- 
there is severe misery for unholy men. 

Ihid., -xlv, 7. 

The tire of his anger, who desires to injure My 
properties, will not hurt Me on aocoiiiit of his deeds ; 
but he will meet with his retribution through malice, 
which will keep back his body from happiness, not 
from pain. 

Ihid., xlvj, 8. 

For the vvicked there is long endurance of sorrow, 
And for the righteous good recompense and happiness. 

Faswa, XXX, 11. 
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Thou b;>st made patliH for liim who follows indusfcry, 
and for him who is not iiidnstvions. 

Tasrottf xxxi, 9. 

He who cheats the ingliteoub bas his home for long 
in darkness, his noorishmenf is impiii'e and bis cries 
are groans. O Sinner.'^, your motives through your 
actions will take you to a. (dark) world. 

Ifiid., xxxi, 20. 

To him who by his tliougiirs and acts is His friend^ 
A.hura ila^da Himself will grant him fulness and 
ita mortality, pro.sperity, hacmonj, power and 'Qood. 
Mind. 

Thiri., xxxi, 2i. 

To the 6ud of the wui'ld Thou wilt by Thy justice 
give recompense according to word and act — evi! to 
the wicked and blessing to the good. 

fWrf., xliii, 5. 


HEBREW 

I'h^ Law of Action, and ftaaction 

Whoso sheddech man’s blood, by man shall his 
blood be shed. 

(Tcne»i/>\ ix, 0. 

.find it shall come to pass, if thou ahalt hearken 
unto the voice of the Lord thy Hod, to observe aad ' 
to do ail His commandments which I command thee 
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thi§ daj;, that oha Lord thy God will set thee on high 
above all nntions ol the earth, 

r>eutervn-0}ny, .xsjcviii, 1, 

And the Lord shall rotarn his blood upon his own 
head . . , Thou knoweat all the wickedness which 
thine heart is privj to, that than didst to David mj 
father, therefore the Lord shall recui’n thj wickedness 
upon thine own head. 

1 Kimjf,', ii, 32, 44. 

He commanded by letters that his wicked device, 
which he devised against the Jews, should return 
upon his own head, and that he and his sons should 
be hanged on the gallows. 

Ef^thor, ix, 25, 

They that sow iniquity and sow wickedness, reap 
the same. 

Job, tv, 8, 

He made a pit and digged it, and is fallen into the 
ditch which he made. His mischief shall return upon 
his own head, and his violent dealing shall come down 
upon his own pate. 

Fsalm-^, vh, la, 16 , 

Unto thee, 0 Lord, belongeth mercj' ; for Thou 
renderest to every man according to his work. 

Ibid., Isii, 12. 

The integrity of the upright shall guide them, but 
the perverseness of tranagressora shall destroy them. 

Proverbs, xi, 3, 
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soweth disL-C'i’*!. 'i'beryJors shall lus calamity 
cDint^ suddenly, and sadden ly shall he he broken 
vvirhowr, roinedy. 

Pnjvf'.rhs, vi, 14, 15. 

The wicked wuvketh a deoeitfiil work: but to him 
r.har sowetlt ri^ldeocxsuess shall be a sui’e reward. 
As righteuusne.srt teudetb to life, so he that pursuerb 
evil pursnetb it to bis owji deafcli. 

Ibtil., xi, IS, 19, 

'I'he liberal .soul shall be made fat; and he that 
vvatereth shall be watered also him.self. 

Ibid., xi, do. 

The recotnpeime of a man’.'? hands shall be rendered 
unto him. 

IbiA., xii, 14, 

Whoso rewardeth evil for good, i^vil .shall nor 
depart from hi.s house. 

Ihid., xviii, Id. 

He tluit hath pity upon the poor lendeth unto the 
Lord, and iha), which he Ini.tii gfoen will He pay him 
.tgain. 

Ihid., xsx, 17. 

Who.so sfcoppefcfi fak ears at the cvy of tlje poor, h,« 
.shall nvy bim.seH but shall not be heard. 

Ihid., xxi, lb. 

Whoso (iiggetb a pit .shall fall therein, and be tba.t 
roHetb a stone, it will return upon him. 

-Ibid., xxvi, 27. 
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Whoso diggeth a pifc, and whoao breakefch a hedge, 
a sevpent shall bite him. Who removeth stones, 
aliall be hui't therewith, and he that cieavefch wood 
shall be endangared thereby. 

Bsclm^iHcs, X, 8, 9. 

Cast thy bread npon the waterf?, for thou shalt 
d nd it after many day.s. 

, md., xi, 1 . 

Woe to thee that spoilesfc, and thou wast not spoiled ; 
and dealest treacherously, and they dealt not trear 
cheroTisly with thee ; when then shalt cease to spoil, 
thou shalt be spoiled; when bho« shalt make an end 
to deal treacherously, they shall deal treachevoualy 
with thee. 

Tsniahf xxxiii, 1. 

Behold, the Lord’s hand is not shortened, that it 
cannot save ; neither His ear heavy, that it cannot 
hear ; but your iniquities have separated between you 
and your God, and your sins have hid His face from 
you, that Be will not hear. 

Thid., lix, i, 2. 

Thine own wickedness shall correct thee, and thy 
backslidings shall reprove thee. 

Jp.rfi‘iniali, ii, 19. 


*He shall not escape. Therefore thus sadth the Lord 
God : Aa I live, surely mine oath that he hath 
despised, and my covenant that he hath broken, even 
it will I recompense upon his own head. 

Blzefciel, xvii, 18 , 19 , 
s 
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And there shall be, like people, like priest ; and 1 
will punish them for their ways,, and reward them 
their doings. 

Rosea, iv, 0. 

Sow to yourselves in righteousness, reap in mercy. 

Ibid., X, 12. 

Behold I will raise them out of the place whither 
ye have sold them, and will return your recompense 
upon your own head. And I will sell your sons and 
daughter. y into the hand of the children of Judah, 
and they .shall sell them to the Saheans, to a people 
far oft'. 

Joel, iii, 7, 8. 

Therefore as your treading is upon the poor, and 
ye take from him burdens of wheat ; ye have built 
houses of hewn atone, but ye shall not dwell in them ; 
ye have planted plea-sant vineyards, but ye .shall not 
drink wine of them. 

Amos, V, i 3 . 

Hear thi.s, 0 ye that swallow up the needy even to 
make the poor of the land to fall , . . The Lord hath 
sworn by the excellency of Jacob, surely I will never 
forget any of their works. Shall not the land tremble 
for this, and every one mourn that dwelleth thei-ein. 

Ibid., viii, 4, 7, S. 

Because ihou hast spoiled many nations, all the 
remnant of the people shall spoil thee ; because of 
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men’s 1)100(3, and for the violence of the land, .of the 
city, and of all that dwell therein. 

Hahakhukf ii, 8. 

That wherewithal a man siimeth, by the same also 
shall he be punished. ! 

Wisdom of Sotomon, xi, 16. 

Thus lie that had driven many out of their country 
perished in a stra.nge land . . . And lie that had cast 
out many unburied had none to moan for him, nor 
any .■solemn funerals at all, nor sepulchre with his 
father.®. 

2 Macnahees, v, 9. 

f’or inasmuch as he had committed many sins about 
the altar, whose fire and ashe.9.vvefe holy, he received 
his death in a.shes. 

Ibid., xiii, 8. 

The Laiv of Sacrifice 

Sacrifice and oftering Thou didst not desire ; mine 
ear.s }ia.st Thou opened j burnt offering and sin-offering 
hast Thou not required. Then said I, Lo I come; in 
the volume of the book it is written of me, 1 delight 
to do Thy will, O my G-od : yea, Thy law is within my 
heju’t. 

Psalms, xl, 6 — 8. 

Though ye. offer me burnt offerings and your meat- 
offerings, 1 will not acicapt them , . . But let 
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jadgment run down as waters, and righteousness as a 
mighty stream. 

Amosy 22, 24. 

Wherewith shall 1 come before the Lord, and bow 
myself before the high God ? shall I come before Him 
with boi’iit offerings, with calves of a year old ? . , , 
He hath shewed thee, Oman, what is good; and what 
doth the Lord require of thee, but to do justly and 
to love mercy, and to walk humbly with thy God ? 

Mirah, vi, 6, 8. 


BUDDHIST 

Tl\e Law of Action, awl Jlp,acMon 

Jf a man speaks or acts with an evil thought pain 
follows him, as the wheel follows the foot of tlie ox 
that draws the carriage ... If a, man .speaks or acts 
with a pure thought, happinesc; follow.s him, like a 
shadow that never leaves him. 

l)hm,i>na'pada,\, 1, 2. 

The evil done by oneself, self-begotten, sftlf-lnwd, 
crushes the foolish, as a, diamond bivaks even a pre- 
cious stone, 

•ZhitL, jtii, 161 . 

One's deed.s are not last ; they will Riirely come 
(back to you, their) master will moot with thnm ; the 
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ftiol who commits sin will feel the pain in himself in 
the other world. 

Kokfiliyasutfa, 10. 

As sound belongs to the drum, and shadow to the 
substance, so in the end misery will certainly overtake 
the evil-doer. 

Cattita of B ltd dhiist Sciiptiircs, 

S. Bea], p. 194. 

He who has done even a little good finds in 
this world and in the other happiness and great 
profit ; it is like a seed that has well taken root . . . 
fie who has done what is evil cannot free himself of 
it ; he may have done it long ago or afar off, he may 
have done it in solitude, but he cannot cast it off, and 
when it has ripened, he cannot cast it off, 

Uddnavarga, xxviii, 25, 30. 


CHRISTIAN 

TJta Law of Action and Reaction 

Judge not that ye be not judged. For with what 
judgment ye judge, ye shall be judged ; and with 
what measure ye mete, it shall be measured to you 
again. 

R. Mattheio, vii, 1, 2. 

Al l things whatsoever ye would that men should 
do to you, do ye even so to them ; for thi.s is the law 
and the prophets. 


lUd., vii, 12. 
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Ye shall know them by thuii' fruks. iJo 
gafchei' grapes of thorns, or kgs uF tiiistles F Bven so 
eTety good tree briageth tortli good I'rmC ; )jut 
a cori-apfc tree bringetli forth evil fruit, A good 
tree cannot bring forth evil Fnik, Deiibyr chu a 
corrupt tree bring forth good friiif . 

>S. vii, hi — 3^, 

But 1 say unto you, that every idle wijvd thnt men 
shall speak, they shall give act’tjnnt tlioreof in the 
day of judgtnent. B'or by thy words thou shalt be 
justiiied, and by thy words thon slialt he cotidenined. 

fhiVA, xii, S7. 

Hu sljiill reward every mail ucfordiiig to his works, 

A/d,, XV], 27. 

■All they that take the sword slml] jmnsh with the 

NWOl'ci, 

///hJ., .\S\ 1 , .) 2 . 

Condesnn not, and ye shali Jiul be eondeinijed. 

A. /jidt-f, vi, ;i7. 

C4ive, and ic shall be given mko you ; good measure 
pressed dowsi, and shaken togoilier, and rutiiuiig over 
shall fuen give into your ho.vfun. For with the .sa trio 
measure that ye ineU wdlns.i it shall be irioHsured 
io you again. 

fhjd., v'i, 

We. aiv sure tlml the judgment of (lod is 
according !o tnfth iigaimt them ivhielt aomnut 
such thingb . , . VVlm will rotstkn- to every tnun 
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a.ccoi'd,ing to his deeds . . , To them who by 

patient continuance in well-doing seek for glory and 
honour and immortality, eternal life : hut unto them 
that are contentious, and do not obey the truth, hut 
obey unrighteousness, indignation and wrath, tri- 
bulation and anguish, upon every aoul of man that 
doeth evil, of the -Jew first, and also of the Gentile ; 
hut glory, honour, and peace, to every man that 
worketh good, to the Jew first, and also to the 
Gentile : for there is no respect of persons with God. 

Romans, ii, 2, 6—11. 

Every man shall receive his own reward according 
to his own labour. 

1 Coroithians, iii, 8. 

But this I say : He which soweth sparingly shall 
reap also sparingly ; and he which soweth bountifully 
shall reap also bountifully. 

2 Cori'idkiaiw, ix, 6, 

Whose end shall be according to their works. 

Ibid., xi, 1-5, 

But let every uiau prove his own work, and then 
sliall he have rejoicing in himself alone, and not in 
another. For every man shall bear hia own burden 
... Be not deceived ; God is not mocked ; for 
whatsoever a man soweth, that shall he also reap. 
For he that soweth to his flesh shall of the flesh reap 
corruption ; but he that soweth to the Spirit shall of 
the Spirit reap life everlasting. And let us not be 
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weary iu wsll-doiiig : for in diit-t seariOJi we bJuill rea];, 
if we faint not. 

GalatianSf vi^ 4, 5, 7 — U. 

Knowing that whatsoever good tliiug aii^' msm 
doethj the same shall he roeoive of the Lord, 
whether he fae bond or free. 

(S-phmimtfij V!, 8. 

He that dueth HO'ojig' .'(lial! receive for t!i« wiong 
which he hath dona: and theie is no respect of 
persons. 

iti; 25. 

The fruit of rightoouhnoss is .sown in pence of then; 
that make peace. 

JmtirHj iiij IS. 

I will give unto every nnu of you acts uni ing iuyour 
works, 

Hiouiul itm, ii, 2d. 
yV.M Lmr. •)! SuorijU-i- 

J beseech you tharePore, Iteedit-eTij by the luercioK 
of God, that ye present your Ixvite.s a iivrng eacriilce, 
holy, acceptable unto < hid, wliich i.s your riursorndde 
service. 

xii, 1. 

lYhethei- therefore yo euf, or dnufe, in' wluitsoevor 
you do, do all to tho glojy of tiod. 

1 (joriutkitjAt,HfX, dl 
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Wtt ati workers together with Him. 

2 Corinthians, vi, 1. , 

With, good will doing sorvice, as to the Lord and 
3iot to men. 

Ei'li-dsiaw, vi, 7, 

Whatsoever ye do in word or deed, do all in the 
name of the Lord Jesus, giving thanks to God and 
the Father by Him. 

CoiotfBwns, iii, 17. 

'Ih do good and to couiinunicate forget not ; for 
wifft such saccihces <<od is well pleased, 

Helirmts, xiii, 16. 

Ve also, as lively stoufc.s, are built up a spiritual 
house, nil holy priesthood, to otter up .spiiitual sacri- 
{ices, ucceptublt' to God hv Jesus Christ ... Ye are 
a cho.sen generation, a, royal priesthood. 

1 Fatur, ii, 5, 9. 


ISLAMIC 

TUh Jmio w /' AeticH and llKaition 

God ns not regai’dless of that which ye do. These 
are they who have purchased this present life, at the 
price of that which is to come; wherefore their 
punialiment shall not he mitigated, neither shall they 
be helped. 


11 Qm'ln, ii, 79, 80, 
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Verily God will not wrong anyone even the weight 
of au ant t and if it be a good action, he will double 
it, and will recompense it in bis sight with a great 
reward. 

Al Q)irrm, iv, 44. 

Whosoever doeth the tilings that are right, 
whether male or female, being a believer — these sba.ll 
enter paradise, and shall not be wronged in the least 
degree, 

Ihid., iv, J 23. 

Every one siiall have degrees of recompense of that 
which they shall do; for thy Lord is not regardless 
of that which they do. 

Ihid., vi, 132. 

They who do right shall receive a mo.st excellent 
reward, and a superabundunf addition ; mother 
blackness nor shame shall cover their faces , . . 
But they who commit evil shall receive the reward 
of evil, equal thereunto, and they' shall be covered 
with shame . . . a.s though their faces were covered 
with the profound darkness of the night. 

(hid., X, 2v, 2<'^. 

This is onr provLion ; which shall not fail. Thi.s 
shall be the reivard of the righteous, but for the 
transgressors is prepared an evil receptacle. 

Ihid,, xxxviii, o4, 55. 

He who doth right, doth it to the advantage of hi.s 
own soul ; and he who doth evil, doth it against 


Ihti saujd ; fou tby Lord it> not un]UHt towards his 

Stil'VLltltS. 

urrm, xlij 4(5, 

Whatever misfortune befalleth you is sent you ‘by 
Uod, for that which your hands have deserved. 

Ibid., xliij 29. 

Fur every one is prepared a certain degrcje of 
liappiness or misery, according to that which they 
shall have wrought ; that God may recompense them 
for their works : and they shall not he treated unjustly. 

Ibid., xlvi, 18. 

IVe created man, and we know his soul wbispereth 
within him ; and we are nearer unto him than his 
jugnlai' vein. When the two angels deputed to take 
account of h man’s beha.viour, take an account thereof ; 
one .sitting on the right hand, and the other on the 
left ; he nttereth not a word, but there is with him a 
watcher, ready to note it. 

Ibid., 1, lo — 17. 

Fvoi-ything which they do is recorded in the hooks 
kept by tlie guardian angels ; and every action both 
small and great is written down in the preserved 
table. 

lijid., liv, 68. 

I'ei'iiy these your deeds will be brought back to 
you, as if you yourself were the creator of your own 
pum-shme t 

The Sa.wiQs of Muham, .ad p 3o 
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That person is wise aad seusible who subdueth iiis 
earnai desires and hopefch for rewards ; and he is an 
jg'iiorast' man who iollcweth hig lustful appecites, and 
with all this askefch God's forgiveness. 

ar/iB Sayings of Muhamuiud, p. 97, 

Whatever mishap luay befall you, it is on account 
of something which your hands have doise. 

Mid., pp. 100, 101. 


SIKH 

Tlhn iuir of Action anti Mt'aHitm, 

4 

Thou slialt reap the fruit of thy deeds itj the near 
or distant future. 

Japji, Uuru 1. 

What thou soH'ost that thon .shalt reap, the harvest 
is of karmas, 

Bara Mahu Majh, Uurit V, 



COAPTER V? 


THK ^riiREE WORLDS OP HUMAN 
BWOLUTION 

VijRY vai'iouK are the natneSj once more, by which 
fire known the vvovlds in which man’s life is passed; 
very varions are the sab-divisions of each, and vari- 
rjas the lengths assigned to man's stay therein. Yet 
below all the variations it is easy to distingnish the 
broad outlines on which all alike are built. 

Ignoring for a raomenb the differences, we see the 
main outlines ; 

I. This physical world, in which man dwells during 
the life-time of his physical body. This is the world 
of causes, in which he sows the seed, the harvest of 
irhicb he reaps on the other aide of death. It is this 
fact which gives to the physical world such great 
importance, although man’s stay in it is comparatively 
short. 

II. 'I’he world into which man passes at death, 
called by many names, and with many sub-divisions— 
paradise, purgatory, .surameiiatid, modified hell, 
desire-land (kama loka), gho-st-land (preta loka) — but 
all the names convey the idea of an intermediate 
p-rnidition, ,=ometime-s quite happy, aoinetiraes suffering, 
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sometimes purifying^ soinetiroes punitin'j but not Gbe 
, state of perfect blisss or — for those who still believH 
in it- — the state of hopeless w’oe, attained later, 

IIL 'J’be heaven-world, from which all evil is ex- 
cluded — “ there shall in no wise enter into u anything 
that delileth’”-~iii which joy beyond earth's tl ream- 
ings, peace beyond earth’s uuderstandiug, is the lot 
of the blessed ones who dwell therein. 

These, then, are the three worlds of human 
evolatioa, whether it is believed that man treads them 
many times, until he has reached tlse perfection of 
human nature, and the Spirit has subdued, transformed 
and glorified matter, redeeming- it from its pristine 
sluggishness into a glorious vesture fit for the 
wearing of a Son of God •, or whether it is 
rbonglit that lie treads the first two hut onoe, 
and enters the third for everlasting ages. There seem 
to be now but few educated people who regard the 
third, or heavon-world, as a state nf pernm.nent 
crystalbsed, unprogressive goodness and happine«ifi, 
men at all stages of imperfection becoming perfect 
by some miracle, either after death or at the ‘‘ Day of 
Judgment,” and ao remaining for ever and ever. Still 
fewer are there who believe that the state of .sufferiag 
in the intermediate world ’will be prolonged into 
nnending ages of torture — atrocious and nnmit-igated 
-r-permaneut, crystallised and unprogres.sivo evil and 
agony. At the few who ■ may .still behove fhe.sc 
' SetieMUiv.^ ssj, 37, 
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t)i}ugs — ths* strange product of the last fifteen hundved 
years only — we may simply glance, and passou. Tlie 
vast majority of tho«e wlio reject, reincarnation and 
consider that man treads this earth bat once, at 
whatever stage of eroiiition and v'^ifeh whatever 
character he way enter and leave it, regard human 
life as progressive after death, seeing in ycst 
iiiurlehi suffering only a necessary and tempo- 
rary purification, after whioli all continue to 
evolve, under more or less happy conditions, 
chvorrghont unending ages. Most, though not all, 
Cliristiana and Spiritnalists, with many PavsTs and 
Miisalmans, will tahe this latter view. All Hindus 
a.nd Buddhists, some Spiritaalists, Christians, Parsxs 
and Muaalmans, and ail Hebrews who are faithful to 
their old iradition.s, will I'Ogard man as evolving 
tiis'ough the cycle of repeated births and deaths, 
dwelHirg for shorter or longer periods in the three 
worlds successively, ov^er and over again, until he 
Ijeeome.s a triumphant Son of God, over whom death 
has no longer powei-. climbing upwards through vast 
periods of glorious immortality to the statur'e of a Bshi, 
a Buddha, a Christ, until at the Coming of Night, the 
clopp of a S])ecial period of divine manifestation, he 
tests in the bosom of the Father, awaiting the dawn 
of a new Creative Day. 

Man’s relation to these three worlds is constant, 
during his physical life. He lives in the physical 
world hy his bodily aetivitiei? — thinking, desiring. 
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aiid acting rtrongli fclie brain and nprvons system^ 
well as carrying on the ordinai*y vegetat.ivo and 
animal furLctions, By Ms emotions and desires he is 
related to the intennediaf.e world — the matter ol 
which is intermingled with the physical in his 
material constitution — -and by Ms intellectual faculties 
to the heavenly; these form what modern Psychology 
calls “the subjective raind,” the tremendous potenri- 
alities of which are becoming more and more recog- 
nised by science. Science is hei’e coming to the aid 
of religion, for what science is now studying- as the 
■subjeotive mind is what religion has always recognis- 
ed as the Soul — in contradistinction to the Spirit’ — 
and it is active through the whole of luan^s earth-life, 
whether he be waking or sleeping, passes unchanged 
through death, and, purified in the intermediate 
world, passes on in union with t-h© >Spirit into tlm 
heaven -world, its birth-place and it? true horue. 

Comparatively few people, at the present stage of 
evolution, are fully active in the iSoul-consdons- 
ness, although, unseen, this influences the hrain- 
conscionKness, which is only a partial expression 
thereof. Most, however, recognise this Soiil-consciDiis- 
ness now and again; in prayer and meditation thc 
mflnence is felt, and at times it overbears the brain- 
coiiaciousnesa, as in ‘'conversion/’ “religious fxper!- 
encea,” etc/ Through this, the 8pirit works in Prophets, 

* “ Vuut whole S;»rii nsd Syiii and hotly, 1 Tfw:ml/ord/w, v. 3X 

“ Stse W. .r-aines' Vftrie^ie^ nf JCcyen'ertcw, pEvsniu), 
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ApostJay, and Holy Men of al! Faiths ; and in 
uitellettual and artistic men of genius the Soul 
doininatss the biiiiji-tonscionsness, The iowev 
si'pei'iences of the Soul, both before and after death, 
belong to the intermediate wovid. The higher 
experiences, ■when the Soul is irradiated by the Spirit, 
belong to the heavenly -world, and the Soul may 
often live in this, even while encumbered by the body, 
as in the eases of those just mentioned. To most, 
again, these blissful experiences come but after death, 
when the purified tfoui enters on his heavenly 
inheritance. 

!J'?te Physical World, Here is the field for man's 
waking activity, whereby he sows the seeds of good 
and evil, to ripen in the future. Of mauhs material 
garments, the physical is -at present the most highly 
organised, and in this he carries on the activities so 
fruitful for that far-reaching future. All that he 
thinks, desires, and acts of evil, all that is against the 
Law, is .seed of sulfering, which springs up and boars 
fruit after its kind in this physical world or- in tho 
intermediate, Uesires, and thoughts which have 
their root in the cravings of desire and their outcome 
in their gratification, belong by their very nature to 
the iutermediate world, and bear their chief fruitage 
therein, both before and after death. 

T'he lower desii'ea grow by gratification, and their 
chief result in the physical world, due to this very 
increase of strength, is the gradual deterioration, aud, 
9 



130 


IHi, DM L A L 


0 


ill extreme cases, tKe wreck, of the nervous sjsLtuu of 
the physical body by over-excitation, A woeful har- 
vest. of suffering is prepaied iii the intermediate world 
by such anwisdoin, for when the physical body ia 
struck away by death, the means of gratiiicatioii 
is lost, while the cravings of desire remain in the 
Soul that has been the servaiiD of the iiociy ; it is these 
insatiable cravings, surviving tiie body, that, liy their 
iioii-gratificatioii, cause the inevitable and natural 
sufferings encountered in the iiitormccliate world by 
their cultivatora. The higher desires likewise grow 
by gratification — such as those for pure affection, 
for art, for natural beauty, and the like — and us thesf 
belong to the Soul rather dIuui to the i'ody, (hey 
remain untouched by death, and i'onu sources of 
enjoytueut iu the interuiediate and heavonl}" w'orlds. 
kut briefiy ; Where the Soul has been enslaved liy tin; 
hotly in the physical world, su he ring follows in I ho 
intermediate world; where (lie SonI , j n tlie pliysicaj 
world, has mastered the body, pence and higtjiini'ss 
are there the result. 

Thu Intermediate, HbrW. 'I'lie details as tt' this 
vary much in the different reltgiims, i hough the, 
principle embodied in tlie last senkmoe is of universal 
ucceptation. The ITindii divides it into two, the Jjund 
ot the Kathers {PitrlokaJ uud tlm Laud of (Jho.sts 
(Fvetaioka), and subdivides the hdler again into a 
variety of hells (nai'iika) of varying unpleasantness. 
The Buddhist dues much the btuue. All tho.so arc 
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teinporary-j aud serve for purificatioUj tlie man later 
passing on into the lieaven-woi’ld (svarga), whence, 
after a longer or shorter period — according to the 
intellectual and moral value of the preceding life — he 
returns to earth. Some Christians have paradise, a 
state of happiness, antecedent to full heaven, and a 
state of suffering, antecedent to full hell; a few, 
apparently, but not very definitely, slur over the 
intermediate state ; Catholics — Greek, Eoman and 
Anglican — preserve the ancient tradition, recognising 
paradise for the very pure, purgatory for the luaas of 
humanity, whence they pass into paradise, or, in 
very rare cases — the Saints — into heaven ; ultimately 
all these go into heaven , some Christians, as said 
before, and peihaps some Mn&ahndns, believe in a 
permanent hell. 

The Heavi’.idij World, 'fliw Soul reaps in Leaven, 
the world of thought untainted by the lower desii'es, 
the harvest of all good seed of tliought and pure 
emotion sown during his sojourn in the physical 
world. It IS a condition of unbroken and unalloyed 
bliss, varying in degree, certainly, if regarded from 
outside, but in every case filling the capacity for 
happiness of the dweller therein. Here, again, 
dilferenoe will ai'ise according to the acceptance, or 
rejection, of Reincarnation as the method of 
evolution. Those who accept it see in the 
heaven-world not only the harvesting of all good seed 
sown during phj’sical life, but ahso a, world in which 
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aiJ gwd experieuees, aspiraiionM uikI wdimvoin^ are 
traiisumt&d ivto mental and Tnurai cjualitjet., which, in 
their totality, form the character with which ihe man 
comas into fch« physical world at rcbirfcli. llcuvcn 
thus asNatnes a position of great importance in the 
evolutionary cycle* The views of those >vho reject 
Ke-incaniation are not sufliciently explicit for clear 
snmtnavisiiig in detail, but all — save the fow wlu> see 
heaveir as static — look for growth and progress, for 
ever-increasing power and usefuhicsw, in manifold 
ways, in the conafcless worlds scatiered through 
ypacc. AH religions agree in the splendid beliei’ 
that man is an Immortal Spiritual Being, and that 
his destiny ia to love, to learn, and to help throagh 
innumerable agos. 




THE SCEfPTURES OP THE WORLD 


[jiU the SeLptuz’es tate the three worlds so niueh 
for granted that it is difficult to select categorieal texts. 
References to each of them are innumerable. A few 
tests only are t.lierefore selected.] 

HINDU 

Ivon’ verilv there are three worids — the world of 
Mciij the world of the Eafchers. the world of the 
Sliining One.s. 

Brhad<franijnl’a Upani^h/i/ 1, v, 16. 

There i.s nothing in the three worldsj, 0 Pilvtha, 
tliat should be done by He, nor anything unattained 
that fjiight be attained. 

B}mgava(j''G'ili7, lii, 22, 

Neither in this world nor in the life to come is 
dieTO destruction for him,- never doth anyone who 
worketli righteousness, 0 beloved, tread the path of 
woe. Having attained to the worlds of the piire-doing, 
and having dwelt there for immemorial years, he who 
fell from yoga is reborn. 

Thid., V3, iO, 41. 

T'he kuowers of the three [Vedas], the Soma- 
drinkers, the purified from sin, worshipping Me with 
sacrifice, pray of He the way to heaven; they 



liiiCHnding tf) Itoly worlfl of t!ie If h lei* of the 
Shining Ones, eat in iiea^en the divine feasts of tlie 
Shining Ones, 'I'hei', having enjoyed the spacious 
heaven-worldj i heir holiness withered, come hack to 
Ihia world of death. 

Bhagarad-GUi'i , ix, 2(1, 21. 

If (the Soul) chiefly practise.s virtue, and vice tn a 
.amall degree, it obtains bliss in heaven, clothed with 
those very elements. But if it chiefly cleaves to vice 
and to virtue in a small degree, it suffers, de.?ei'ted by 
the elements, the lormenta inflicted by Yama. 

Mcmii^'mrf'i, xii, 21), 21. 

Notf,. — L ong de.sci’iptions of the lieaveiis ami hells 
are found in the Pirrtltiaii and in the ^fnhdhhrlrafn. 


ZOROASTRIAN 

We sacrifice unto the shining heavens ; we sacrifice 
unto the bright, all-happy, blissful abode of flip Holy 
Ones. 

Sdrdmh, if, Asmrin, 27. 

The Ga.rd-umana is for the holy souLs. and no one 
of the wicked can enter the Gavo-mnana a.nd its 
bright, wide, holy ways: {no one (d them can go) to 
Ahura Mazdai 

Ardihehiftf Yasht, i, 4, 

I shall bring down tlic flood Spirit from tile shining 
(raro-nmana ; I .shall make the Kvil Spirit I'u.sh up 
from the dreary Hell. 


Zamyad Yaahf, vii, 44. 
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(When one of the faithful departs^ at the end of 
the third night he smells a fragrant ■wind}, and it 
seems to him as if his own conscience were adTanciiig 
to him in that wmd, in the shape of a maiden, fair, 
bright, white-armed, strong . . as fair as 

the fairest things in the world. And the soul of the 
faithful one addresses her, asking : “ What maid art 
thon, who art the fairest maid I have ever seen ? ” 
And she, being his own conscience, answers him : 
“ 0 thon youth of good thoughts,- good words 
and good deeds, of good religion, I am thine own 
conscience^’ . . . The first step that the soul of the 
faithful man made placed him in the Good -Thought 
Puradise; the second step that the soul of the faithful 
man made placed him in the Good- Word Paradise ; 
tliR third step that the soul of the faithful man made 
pluiced him in the Good-Deed Paradise ; the fourth 
step that the soul of the faithful niri.n made placed 
him in the Endless Light, 

Yaskt, xxii, 9 — 1 5. 

(The soul of the evil man is met by a frightful old 
hag, made by liia evil ways, and goes into the hells of 
Evil-Thought and Word and Deed, and finally into 
the Endless Darkness,) 

The soul of mail, in the joy of perfect holiness, 
walks over the Bridge, known afar, the power- 
ful Chinvat Bridge, the well-kept, and kept by 
virtue. 


VisMaspf vi, 42, 
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„'['he. Dabistan dpvotes thirty chapters, Ch. viii 
to" xxxvii, to pi<'i/-wnrfi‘iit conditions, ,£ricjng a full 
account of that which happens io the righteous and 
the wicked, h’jnally, the wicked are purilled, and “after 
that purification tlisrc are no cietnons, no pninshments, 
and no hell" (x.v’:'ii, 111 


8UDDHi5T 

He, Jiy liitnseil', thoroughly understands, and sees, 
as it wei'C. 1'*^ this universe— the world 

below with all it.s spirits, an<l the worlds above. 

Tecijja !Sn(ia. 

The disciple will ov^ercome the earth, and fhe world 
of death, and the. world of the Shining Ones. 

DhainitLapiufri, iv-, do. 

On the dissolution of the body after death, lie fthe 
evil-doer] is reborn into .some unhappy state of 
suffering or woe; [the righteous] is reborn into some 
happy state in heaven. 

Mahnpar-lnihht't iKt ^nt/n, i, 2;>, 24. 

They with believing heart, who are journeying on 
iSnch pilgrimage, shall be reborn, after death, when 
the body is dissolved, in the happy reabus of heaven. 

Ibid., V, 22. 

The man wlm hnow.s his former dwellings, who aee.s 
both heaven and hell, and has reached the destruction 
of births, him 3 call a Bralnnana. 


Va.'^e.fthn ^nfln, 54, 
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HEBREW 

Thou wik not leave my soul in hell ; neither wilt 
^riiosi suffer Thine Holy One to see corruption. 
'Phou wilt show me the path of life : in Thy presence 
is fulness of joy ; at- Thy n^ht-hand there are pleasure.s 
for evermore. 

Fsahns, svi, 10, 11. 

If I ascend up into heaven, Thon art there : if T 
make my bed in hell, behold, Thou art there. 

Ihiil., cxsxix, 8. 

'i'he souis of the righteous are in the hands of God, 
and there shall no torment touch them. In the 
.sight of the unwise they seemed to die; and their 
departure is taken for misery, and their going from 
us to be litter de-strucbion : but they are in peace. 

Wisdom of Bolomoiii iii, 1 — -3. 

The righteous live for evermore; their reward also 
is with the Lord, and the care of them is with the 
Most High. Therefore shall they receive a glorious 
kingdom, and a beantifnl crown from the Lordtshand, 

Ibid., V, 15. 


CHRISTIAN 

These shall go a-way into everlasting punishment ; 
but the righteous iiuo life eternal. 

iS. Matthew, sxv, 46, 
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AH that are in the grares shall hc-ai' His voice, and 
.shall come forth ; they that have. d<int-i good auto the 
vesiu'recbion of life ; and they thac have done avil unto 
the re^inr.'vctinn oC damnation. 

B. Mn, V, 2B, 2Q. 

Rye hath not .seeiij nor* heard, neither have 
entered 'into the iieart of man, the things which God 
hath prepared for them that love Him. 

I ii, fi- 

We must all appear hcfore the 
Olirisfc ; that everj' one may vocoive the things doiie 
his body, according to that he hath done, -whether it 
he good or bad. _ 

I knew a man in Chrifit above fonrtce'^ -j^ears ago 
(whethHr in the body, I cannot tell ; or whefchm- ovit 
of the body, 1 cannot tell ; Hod ki\o\veth),«*-‘^^’ 
caught up to fcho third heaven . , , How that he, was 
caught up into Paradise, and heard nuspealcalde 
wor<l.s, which it is nob lawfal for a man to utter. 

/f)wi,., -sii, 2, 4. 

l.'hat. at the name of -Te.-sus overy knee should how, 

of things in heaven, ami thing's in eiu'dij mid thing.-i 

nnder the earth, _ 

p'hih’jipiO'fiW, n, lu. 

The Lord shall deliver nre from every evil work, 
and wilt preserve^ me unto iiif, heavenly kingdom. 

2 hhcHiy,iv, 
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Tliere remaineth therefore a rest for the people of 

God. 

Hebrews, iv, 9. 

These are they which came out of great tribulation, 
a,nd have washed their robes, and made them white 
in the blood of the Lamb. Therefore are they before 
the thi'one of God, and serve Him day and nigltt in 
His temple : and He that .'‘itteth on the throne shaill 
dwell among them. They .shall hunger no more, 
neither thirsc any more ; neither shall the .snn light 
on them, nor any heat. For the Lamb, which i.s 
in the mid.st of the tlirone, shall feed them, and shall 
lead them unto living fountain.? of waters : and God 
.shall wipe away all tears from their eyes. 

Rerfilntioii, vii, 14 — 17. 


ISLAMIC ^ 

Tho.se invite yon to the fire, but God invite.? you to 
paradise and pardon. 

Al Q.'iin'i.n., ii, 221. 

As for those who misbelieve, I will punish them 
with grievous punishment in thus world and the next, 
iind they sliall have none to help them. And as for 
tho.se who believe and do what us right, He will pay 
then! their reward. 


Ibid,, iii, 50, 51. 
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hat it Hor deceive yon that tliosa who jttisbeiieve go 
to and fro in the parth. li iy a slifijli!: pos^session, and 
then their ivsort heil : nu -‘vil nonoh sitall it lie. 
But tliowe wjifi fear their for thpin fire garden^; 
beneath whirl) r’uvrs thnv. and they ^^hall dwell 
therein for aye— an eutertatisinent From (rod ; and 
that ivhich is with (lod ia be.'it For the righteou.s, 

Jl QiirJiij iii, 106, 307. 

As for those who are wretched — wiiy, in the five ! 
there shall they groan and ,so3> ! to dwell therein for 
aye, so long sis the heavens and the earth endure j 
save what thy Lord will. Verily, the Lord is one 
who works His will. And as Lor thone ayIio are glad, 
why, in Psiradi.ss- ! to dwell therein for aye, so long 
ns the haaven.s n-nd the I'srrth eiidnru : save whfit tiny 
Lord will— a cea.sel«ss boon. 

Ibid., xi, 309, 110. 

Garden.^ of Eden shall they enter, adonsed therein 
with bracelets of gold and pearls ; and their garments 
therein sha.ll be of silk ; and they shall say ; Praise 
belongs to God, who ha.^^ removed from ns our grief ; 
verily our Lord is forgiving, givateful, who has made 
ns alight in an enduring abode of His giaco, wherein 
no toil shall toncli ns, and there .shall touch ua no 
fatigue. But those who ini-sbelieve, for them is the 
five of hell j it filial! not he decreed for them to die, 
nor shall aught of the torment be lightened for them, 

/hid., xxxr, 30 — 33. 
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And uii tliat day no soul ahtill be wr'uiiged ai ali, 
Dur abidl ye be i-ewardod for angJit but that which 
yc have done. 

AL Quran, nnsyi, 54, 

And every eoul sJiall be paid for what it has done, 
and lie knows best that wLicdi they do. 

Ibid., 70. 

d’he i'aithlul do not die ; perhaps they become 
trau.'jlated fi-o)n the perishable world to the world of 
eternal existence.'^. 

Tfte Sayinr/^' of Mukminnud, p, 52. 

The Kasul said ; “ Vo you thiuk this woman will 
cast her own child into the Sre ? ’’ W e said : “ No/^ 
boi'd iMuharniiiad said; “Verily, God is more 
compassionate on His creatures than this woman on 
her own child/’ 


liniL, pp. Jib, IH). 
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THE BKtJTHEK H (K ) I ) n !■' M A X 

As religion ijegiu.s !jy dfclaring 1 liti L'nity of iitxi, 
ao it enda by proclaiming the Hrofclierliuod of Mati. 
In fact, the two truths are iu.sHfuirable, the secoiKl 
being implicit in the fii-st. If there be but one 
Life, then each form it animates must be linked 
indissolubly with every other form ainuhirly animated. 
All forms make but one body, <'!' which the life 
God. Heiieo religious have over loved to u‘<o the 
suuilo of the luiinau body as vepro.sonling the whole 
company of tlie faithful. As the bhjod is the life of the 
budy, so is ChrLt the life of II is body, the b'liurcb,’ As 
an injury indicted on any organ of tiie body injures 
the whole body, so is a wrong done to one uTeuibtir of 
the body of JJumanir.y cbmo to the wbohi race. 
None may separate liim.self from this intimate union ; 
none may stand apart ami seek to live alone j born 
into the human family, we must all live in it; 
Brotherhood is a tact iu natui-e, and from it there is no 
escape. 

As selfishness, growing out of the .sense of 
separateness wliich belongs to the matter side of 
nature, is strong hi man, at tlie present stage of 

^ Eiphesutfit!, V, 30 . 



Ulti BliOTaisEHOOU OF ti1A5^ 


143 


t vultitioii, the great Teachers of manlcind. in giving 
the various religions, liave sought to awaken the 
uiiitying sense of a coniiiion life, a larger self, within 
the circle of fellow-believers. Universal Brother- 
hood is spoken of but little, while much stress is laid 
on the limited brotherhood of the faidli. Inevitably 
this must spread in course of time to include a wider 
cncle, for as Crod is recognised to be but one, all His 
children must come gradually within His household, 
ddie seed is planted within a religion ; the grown tree 
will spread its branches far and wide. 

It must be frankly admitted that, so far in human 
Iiistury, Brotherhood has been partial rather than ani- 
veisal, and the few precise texts that inculcate the 
umversal are alicepted for the moat part as pious 
opinions ratherthan asHving inspirations for the practi- 
cal guidance of conduct. Hence a.rise.s the duty uf every 
lebgiou to emphasise the truth and cultivate the 
practice, to break down barriers and level separating 
walks. This can never be dune by insisting on the 
acceptance of the religion as a condition of admit- 
tance to Brotherhood. It must be seen that Brother- 
hood IS a factor in iiuLurc, j-oobed in the One Life 
whereof we arc all purtakeis, uiieffaceable by any 
dime, unescapable by a.ny lieight of attainment, 
induding the vilest and the noblest, the lowest and 
the loftiest, the sinner and the saint, an indefeasible 
buthright, beyond any confiscation. Wherever God 
IS immanent, there Brotherhood exists. 
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Su long as man knows liiinseJf as a body ratlmr 
tliau as a Spirit, so long must Brotlierhood rniiiain 
unrealised j for matter grows by taking, ly constantly 
appropriating that wliicii is witlioiit and incorporating 
iti with that already possessed ; all umterial tilings 
diminish, and finally perish in the using, and as their 
available quantity is limited and the would-be posses- 
sors are multitudinous, strife arisen for their possession ; 
grasping and holding is Ihc condition of material 
success. But when man begin.s to know hlmsell' as n 
Spirit rather than as a body, he roalisos tliafc sharing 
and giving is the oondition of growth and power ; 
spiritual ricliaa increase in tlu; using, they do not 
perish ; a.s they are given away they niiilli|jly j as tlicy 
are shared they are more thoroughly possessed and 
assimilated. Hence Brotherhood must have its routs 
ill Spirit, and spread ontwaxils tlivoiigii tliu iiitcllcoiual 
and emotional realms, until it finally a.s.sforts ifselC in 
the material; it can never be made by legislation 
imposed from without; it must triumph by Spirit, out- 
welling from within. 

'fhe study of past history may convince thcise who 
are not readily accessible to reasoning, that Brutlior- 
hood is, ill very truth, u law in nature. For a law 
proves itself as completely by the destruction of timt 
which disregards it, as by the support of that which 
is harmonious with it. Hatioii after nation, 
State after State, ha.s fallen into ruin by the ignoring 
of Brotherhood ; wdiere the strong oppress the weak, 
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iiisteud of protecting tbem ; wliero tha rich exploit 
the pooi'j iisstoad of aiding tkein ; where the 
learned despise the ignorant, instead of educating 
them ; there the inexorable linger of nature writes 
over the civilisation : Doomed. But a little while 
and it has passed away. Only when Brotherhood is 
practised, shall a civilisation rise that shall endure. 

lb is worthy of notice that in the early days of each 
religion a spirit of Brotherhood has prevailed, and 
has gradually disappeared as the religion grew older. 
The Hindu Scriptures tell of a happy age, an ordered 
nation family, where all were educated, all were 
industrious, all were loving and brotherly. Among 
the disciples that gathered round the Lord Buddha, 
reigned a gi'aoious friendliness. The early Christians 
" had all things common,” and shared them “ as every 
man had need The Companions of the Prophet of 
Arabia lived as brothers, and the Prophet as an Elder 
Brother among them. The fix'st expression of a 
religion seem.s to be Brotherhood, and within each it 
wells out spoutaneoualy, nnforced. In the days -when 
a new religion is embraced from conviction, and is 
followed from pure devotion, it flows naturally into 
the mould of Brotherhood, for Spirit is temporarily 
triumphant. But ever selfishness has crept in ; ever 
has the fine gold become diniuied, and ambition, greed., 
envy, have tainted the early zeal. iSTone the less has 
the dream, the hope, of an enduring civilisation based 
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on Brotherhood gikled, from time to tiuioj the ituriKon 
of the great Baints, of the greafc Lovers of Huiiinnjt}'. 
Prophets have pointed tu it, i^oots have snug of it, 
'Fhilosophevs have outlined it. Martyrs have died for 
it ; the Elder Brothers of Hiiinanity, the great 
Company of the religious Teachers of the world, They 
shall establisli it, and the Bpirifc of Love, in which 
each religion has been cradlod, shall brof>d O'vei’ thy 
maturity of the Kace. 
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Having an to the welfare of the world also, 
thou shouldst perform action ... As the ignorant act 
from attachment to action, 0 Bharata, so should -the 
wise act without attachment, desiring the welfare of 
the world. 

Bhagavad-Gitcf, iii, 20, 25, 

Sages look equally on a Bvfihmaiia adorned with 
learning and humility, a cow, an elephant, and even 
a dog and an outcaste. 

Ibid., T, 18. 

The self, harmonised hy Yoga, seeth the Self 
abiding in all beings, all being.? in the Self; every- 
where he seeth the same. 

Ibid,, vi, 29. 

I, 0 Conqueror of Sleep, am the Self, seated in the 
heart of all beings. 

Ibid., x, 20. 

Seated equally in all beings, the Supreme Lord of 
All, indestructible within the destructible : he who 
thus seeth, he seeth. 


Ibid., xiii, 27. 
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To hira "who owneth the vvea}fc]i of w^Toin^ tht* world 
that is fiUtid with his «!dws, equals and youn^erSj is 
as a world of patents, friunus anil ehildren. 

Bi'Jti hhi^i’ofa Cdyoga Parva, ii, 17. 

He who liftfriundoih all nveat!!rp.s, his iiaiite is 
Brhhmaita, 

ManriS'itirfii iq 87. 

For the twiee-bovn man, from whom i)c> fear arises 
to any lining creatares, for liijn, freed from the boilVj 
there will be no fear front any, 

fhiil, vi_. 40. 

He who tims gpeth the Self in all beings, by hie 
own Seif, he realises the equality of all, and attiiinGth 
to lire supreme state of Brahman, 

fiiiil.i xiij l:io. 

This one Un!vei’.s.al inner Self ul' all htiings 
heeometh one .separate individual .self for each form. 

Kaf'ha U'paiu'sJMf , v, 10. 

He who seeth all beings in the Self and the. Hell' iit 
ail beings, he hateth no more, 

him lypunisltaif (i, 

.For the well-being of all bcing.s was Iteliginn 
(Dharm.a) declared, That only which brings such 
well-being is Religion. This is aat-K . , For the 
making harmless of all beings was Keligiun deoiarod. 
That wln'ch securefch preservation tif beings is 
Religion, This Is .sure. He who is the friend of «.ll 
beings ; he who is intent on the welfare of fi.Ji with 
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3.ei ancl fclioiight and speech. — he only kno’sreth 
Koligion . 

Ahlu7h]ijfata, Shanti Parva, Ixsxviii, 
Ha)‘Jrtlefl.sriPfis ts the highe.st Religion. 

Ibkl,, Anufibasana Farva, cs:ir. 
Knowing rhe Snpreiae to be .oil beings, the wise 
extend Invo in all creatai’e.s iiudexdatingl^-. 

Vi.fliitii PurT^nn, T, xis, 9; 


ZOROASTRIAN 

li 1 have coininitted any sin agaiast. the law of, 
bi’Otherhood in relation to my fatlter, mother, sister, 
brother, mate or cluldren j iu relation to my leader, 
my nexl'Of-kifi itnd actjoaintances ; my co-citizena, 
partners, neighbours, my owu town.smen and my 
•servanls — then f repent and pray for pardon. 

Paiet Pa^hemMi. 

I praiso, I invoke, J meditate upon, and ws 
saeridce unto, the good, strong, beneficent Fravarshis 
of the faithful. Wo worship the Fravarehis of the 
ma.sters of the honses, those of the loi-ds of the 
boroughs, those of the lords of the towns, those of 
the lords of the countnes, those of the Zarafchas- 
tii'otf'ma? ; the Fravarshts of those that are, the 
Pcavai'shK of those that t'II be s 1 tl e FravaTsh s 
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of all nations, and most friendly the Frararshis of 
the friendly nations. 

Farvardin Yast, ii, 21. 


BUDDHIST 

All men tremble at punishment, nil men fear death ; 
remember that you are like nnto them, and do not 
kill, nor cause slaughter, 

]}hamvia'patia, x, 120. 

Let us live happily then, not hating those who 
3iat© us; among men who hate us let us dwell Free 
from hatred. 

[bid , XV, 1 &T, 

He who by causing pain to others wishes to obtain 
pleasure for himself, he, entangled in the bonds of 
hatred, will nerer be free from hatred. 

Ibid., x.vi, 291. 

Him I call indeed a Brahmana who finds no fault 
with other beings, whether feeble or strong, and 
does not kill nor cause slaughter. Him I call indeed 
a Brahmapa who is tolerant with the iutoleratit, mild 
with fault-finders, and free from passion ainnng the 
passionate. 

[bill,, .v.xvi, 405, -loo. 

As .a mother at the risk of her life watches over her 
own child, her only child, also let every one 
cultivate a boundless (friendly! mind towards all 
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beiiigs. And let him cultivate good-will towards all 
the world, a bouudlesa (Mendly) miud, above and 
below and across, unobstructed, without hatred, 
without enmity. 

Me({asitt((t, 1, 8. 


HEBREW 

When ye reap the harvest of your land, thou shalt 
nut wholly reap the corners of thy field, neither ahalt 
thou gather the gleaning.s of thy harvest. And thou 
shalt not glean thy vineyard, neither shaft thou gather 
every grape of the vineyard ; thou shalt leave them 
for the poor and the stranger; I am the fjord your 
G-od . , , Thou ahalt not avenge, nor bear any 
grudge against the children of thy people, hut thou 
shalt love thy neighbour as thj'self . . . And if a stran- 
ger soiourn with thee in your land, ye shall not vex 
him. But the stranger that dwelleth with you shall 
he unto you as one bom among’ you, and thou shalt 
love him as thyself; for ye were strangers in the land 
of Egypt. 

.LevitiGn..s'j xix, 9, 10, 18, 83, 34. 

The Lord your (-rod . . . doth execute the judgment 
of the fatherless and the widow, and loveth the stran- 
ger, in giving him food and raiment. Love ye therefore 
the stranger : for ye were strangers in the land of 


Deiiterowmy j Xi 17 — 19 . 
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]i' there he aiuoug you a poor luan of uue of fhy 
brethi’en withja any of tliy yntes in U}y land wlhuls 
the Lord thy (hod givetU tliee, thou shall aofc harden 
thine heart, nor shut thine hand froin thy poor Lrotiier ; 
but thou slialt opeji thine Inuxl wide uuto him, and 
ahalt surely lend hmi sufficient t'oi- his need, in that 
which ha wantetli. 

Dt‘nteri»t,9)iitj^ xv, 7, S. 

Thou shalt rejoice iu tiiy feast, thou, and thy son, 
and thy daughter, and thy tniui-servatit, and thy maid- 
servant, and the Levite, the stranger, and the t'atiier- 
iess, and the widow, that are within thy gales, 

Ihi’l.i \v\, 14 . 

Thou slvalt not pervert tlie judguneiit of the stranger, 
nor of the fatherless ; nor take the widow’s vuiiuent 
to pledge, 

,\xiv, 1 7. 

They sliall boat their s\vor<l.s into ploughshares, 
and their spears into pruning’-hunks ; nation shall not 
lift up a sword against nation, neither airalJ they leani 
war any more, 

Mtmh, iv, 

Have we not all one Father f Hath nut one food 
created ns ? Why do we deaf treacherously every 
inair against hia brother ? 


ii, 10. 



THE BSOTBESHOOD OF MAST 


153 


CHRISTIAN ^ 

9 

One is your ^Isscer, even Christ ; and all ye are 
brethren. 

f?. Maiiheu', xxiij, S. 

That they all may be one ; as Thou, Pafcher, art in 
Me, and I in Thee, that'chey also may be one in Us 
. , . I in them, and Thoa in Me, that they may be 
made perfect in one. 

S. John, xvii, 21 — 2S. 

And all that believed were tog^ether, and had ail 
thiiigfS in common j and sold their possessions and 
goods, and parted them to all men, as every man had 
need . , . And the multitude of them that believed 

were of one heart and of one .soul : neither said any 
of them that ought of the things which he possessed 
was hi-S own ; but they had ail things in common. 

Ads, a, 44, 45 ; !v, 32, 

God . . . hath made of one blood ail nations of 

jsen for to dwell on all the face of the eai'th . . . 

We are the offspring of God. 

Ihid., xvii, 24, 2d, 29. 

We then that are strong 'ought to bear the 
inhrraities of t-he weak, and not to please ourselves. 

Romans, xv, 1, 

Through thy knowledge shall the weak brofcbei' 
per.Gh, for whom Christ died? Bar when ye 
11 

Jb 
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sin so agaiiist the brethren, and wound theiu weak 
conscience, ye sin against Christ, 

1 Corinthians, viii, II, l::i. 

Ah the body is one and hath many niembers, and 
all the members of that one body, being many, aie 
one body ; so also is Christ. For, by one Spirit a,Ev 
ire al] baptised into one body, wliether we be Jew.s or 
Gienfciles, whether we be bond or free. 

xii, 12,. bd, and see 14—27, 

There is neither Jew nor Creek, there is neither 
bond nor free, there ia neither male nor female : for ye 
are all otie in Christ Jesu-s. 

Cralatiaiis, hi, 28; see CalossianJ^. iii, 1 ! . 

There 1=; one body and one, Spiiit. 

Bfhssimis, ii', 4. 

Peace be to the brethren. 

Ibid., vi, 23. 

Lot the peace of (rod rule in your hearts, to tlie 
which also ye are called in one body. 

Coloftf-iam, iii, lo. 

Beloved, let us love one auotliei’ : for love is of God ; 
and every one that loveth is born of God, and knoweth 
God . , , Beloved, if God so loved us, we ought also 
to love one another , . , He that loveth not his brother 
whom he hath seen, how can be love God whom he 
hath not eeen ? And this comraandBienfc have we from 
Him ; That he who loveth God love his brother also. 

1 John, iv, 7, n, 20, 2i. 
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ISLAMIC 

BighteouaEmas is one who . . . giveb wealth, for His 
lo've, to kindred, and orphans, and the poor, and the 
son of the road, and beggars, and those in captivity. 

Al Qu?An, ii, 172, 

To your parents show kindness, and to kindred, and 
orphans, and the poor, and the neighbour who is akin, 
and the neighbour who -is a stranger, and the com- 
panion who is strange, and the son o£ the road, and 
what your right hands possess (slave?}. 

. ■ Ibid.i ‘iO. 

As for the orphan, oppress him not ; and aa for the 
beggar, drive him not away. 

Ibid.) xciii, 9, 10. 

No man is a true believer unless he desireth for his 
brother that which he desireth for himself. 

The Sayings of Mnkatiimadi p. 1. 

He who is not affectionate to Ood’s creatures and to 
his own children, God will not he affectionate to him. 

Ibid., p, 5. 

Who is the most favoured of God ? He from whom 
the greatest good cometh to His creatures. 

Ibid., p. 7. 

The best of men is he from whom good aocrueth to 
humanity. All God’s creatures are His family ; and 
he ia most beloved of God who trieth to do most good 
to God’s creatures. 


Hid., p. 8. 
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Feed the htingi’y and visit the sick, and free the 
captive, if he be nnjustly confined. Assist any person 
oppressed, whether he be Muslim or non-Muslira. 

The Sayings of Mukannaad, p. 4tJ. 

God enjoins you to treat women well, for they are 
your mothers, daughters and aunte. 

Ihid , p, 101, 

Do yon love your* Creator f love your fellow-beings 
first. 

Ibid., p 120. 


BOOKS QUOTED 

The Hindu (jactations are taken from: Manusmrfiy 
Vuhnu Furdiia, Daicl Bhdgacafa, Bhagavad-Sf/tfJy 
The Vpanishats, Rg-Ve4a, Mahc/hhdrafa, BnLa Bhtl- 
rata, Advanced mid Elementary TeM Books of flindit 
Religion and Min-als. 

fi’’he Zoroa.strian from ; The Gdthds, issued in Gujerati 
by Kavasji Edalji Kanga {1S95), A Study of the Five 
Zoroastrian GrUhas. Sacred Book.s of the Bast, 
Pahlavi Texts, dvesta, Spiegel, trans. by A. H. 
Bleeck (1864), Diukard, trans. by P. P. B. Sanjana 
(1900), Vendidad, trans. by Durmesteter, Essays on 
the Pars7a, Dr. Haug. 

The Hebrew from : The Bible (Old Testament) and 
Apocrypha, Josephus, History of the Jews. 

The Buddhist from ; Sacred Book.s of the Bast 
Series, Catena of Bwfdhist Seriphircs, 8. Beal. 


I 


COOKS iJtJOTKD 


1 ^/ 

'Hie Oliristiaii from : The BMe ^New Testament) 
Aiite-NiceKe Fathers, Anglican Pra,yer Book. 

The Islamic from ; Sale’s A.I QwTm, Triibner’s 
Oriental Series (IBS-i), also in Sacred Books of the 
Fast, and a few passages translated hy a, friend. 
The Saying-'i of Mahat,iniad, Dr. Suhrawardy [190-5), 
Letters of a 8iiji Teac.her, Sharf-ud-din Sfaneri, trans. 
by Baijnatli Sinha, Mt^snavi, Jalal-ud-dlii Btimi, The 
Study of Shi, aism, Khakfin Ho.saiu. 

d’he Sikli cpiotations were sent by a friend. 
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